
Manifesto of Democracy 
Victor Considerant 1847 

Part One 
The State of Society 
I. Of the interests and needs of society. 

§ I. 
The Ancient and Feudal Social Orders 

Ancient societies had as their basic principle, Might makes right; their politics was War; 
their goal was Conquest; and their economic system was Slavery, which is the most 
total, inhumane, and barbarous form of man’s exploitation by man. Free men, rich or 
poor, made war and consumed: the slave was the producer. SLAVERY was the base of 
society; its summit was WAR. Human compassion didn’t extend any further than a 
Nation’s borders. Foreign policy consisted of one Nation’s merciless domination over 
others; domestic policy was slavery and the spirit of caste. Such was the nature of the 
ancient social order. 

The feudal order, derived from conquest, was merely conquest legitimated. Its major 
feature was still war, and, above all, the permanent institutional sanction it gave to 
the de facto privileges of conquest. 

Its economic system was a slightly less harsh and brutal form of man’s exploitation by 
man, Serfdom. Human compassion, unfolding in the radiant warmth of early 
Christianity, was reaching beyond the narrow boundaries of the Nation. The principle of 
fraternity began to bind together diverse peoples and nations, but the bonds 
corresponded to the feudal hierarchy. In all Europe the progeny of the conquerors, the 
Nobility, recognized each other as equals, trampling underfoot the peasant and 
commoners who in their view weren’t even men of the same species. But these people, 
everywhere subjugated, were treating each other as brothers and were even prefiguring 
the advent of God’s Kingdom and its justice. They already understood that their 
oppressors were merely their elder brothers in the great human family. 

The spirit and the rights of feudal times were the aristocratic spirit and the rights of 
nobles. Both, however much changed or weakened by the great social progress of the 
last few centuries, still prevailed in France until the revolution of 1789 ended 
the Ancien Régime and inaugurated the new Order. 

§ II. 
The New Order: Christian and Democratic. 



The New ORDER arose out of the Feudal Order through developments in industry, 
science, and labor, and by the slow but irresistible gains of intelligence over brute force, 
the creative genius over the military genius. Right is universal in modern Societies, and 
their basic principle is the Christian concept joining all members of the human species. 
From this comes the political principle of equal rights for all citizens. The spirit of these 
Societies is democratic. 

The epoch of 1789 thus marks the great division in humanity’s history between the old 
Order and the new Order, between right based on might and right based on work, 
between the aristocratic right, the right of conquest perpetuated by birth, and universal 
right, the right of All to All, THE DEMOCRATIC RIGHT. 

§ III. 
Separation of the democratic and revolutionary principles. 

The new democratic right has since 1789 been sanctioned by the first article of all our 
constitutions: “All Frenchmen are equal before the law, and in public offices and 
duties.” 

Because this new democratic right came into the world by a revolution, was 
proclaimed, established and defended by a revolution, and owed its success to the 
success of a revolution, it isn’t surprising that the democratic principle has long been 
associated with the revolutionary principle. 

The democratic right could have been incorporated into Society through progressive 
organizational reforms that would have completed peacefully, across the board, the 
gradual transformation of the old feudal Society that was already well underway. 

But the natural movement of synthesis and inclusion that could have provided an 
orderly transformation of the old Society hadn’t been promoted and directed 
intelligently by the successors of Henry IV, Richelieu, and Louis XIV; as the new spirit 
hadn’t been wisely and closely monitored during its powerful expansion, the result was 
an explosion. The ancien régime was violently overthrown, and on its fragments the two 
principles of right clashed in the most hostile confrontation, creating an explosion long 
reverberating on European soil, and starting a war whose outcome was already decided 
by the eternal laws governing the world. When it is time for the past to be transformed, if 
the past resists the inevitable it will perish in violence. 

The course of events thus drove the modernizing movement onto the path of violent 
Protest, of Revolution, and War. Consequently, War, Revolution, and violent Protest 
have long been the leading manifestations of the new spirit. Instead of implanting its 
principles of liberty and justice into social organization, the new spirit is almost entirely 
preoccupied with the struggle against the past. In this regard, the generations that 
ended the 18th century and those that began the 19th believed fervently that since the 



Revolution had ended, the War had ceased, the privileges of birth had been abolished, 
and the principle of equality had been victoriously inscribed in the law, the new 
structure would be achieved in actuality and the new Order founded and established. 

It was a serious mistake. 

All the work of organizing the New Order remains to be done. 

This work is the problem and task of our era; it is the puzzle that Destiny’s spirit charges 
us to resolve. 

§ IV. 
The revolutionary work is done; the democratic work is hardly begun. 

Revolution, from 1789 to 1830, has shown only the negative and abstract side of the 
new democratic right. It has overthrown the last vestiges of the Feudal Order based on 
war and the privileges of a hereditary nobility; it has inscribed the democratic principle 
of citizen equality at the head of the law. It has even, we must recognize, created a 
representative system in the political order, which, insofar as it is based on elections 
without regard to inherited status is the defining political institution of modern Society. 
It has also tried to make elementary education more accessible through a new primary 
school system. But it has left the entire economic order without organization, direction, 
or any regulation. It has abolished the guild wardens, privileges, and traditional 
corporations that represented illiberal economic organization, but it hasn’t replaced 
them with a better organization. It has abandoned the whole social and economic 
arena, the entire domain of Production and the Distribution of wealth, to the most 
unbridled laissez-faire, the most anarchic competition, the blindest war of all against 
all, and consequently, to Monopoly by the largest enterprises. 

Now a person’s status in the economic, social, and political orders is based only 
on money, education, or connections. Education and connections presuppose leisure 
or wealth. Without a fair organization of work, wealth is generally transmitted only by 
birth and alliances. The result is that, despite the philosophical liberalism of democratic 
rights, the legal destruction of former aristocratic rights, the constitutional equality of 
citizens before the law and in official capacities, and the abolition of royal franchises, 
the current social Order remains an aristocratic Order, no longer, it is true, in theory and 
law, but in fact. 

Also, despite individual exceptions that don’t disprove the general rule, in today’s 
society those who are born into penury, poverty, or misery live out their lives in penury, 
poverty, or misery, and they transmit this fatal inheritance to their descendants, who, 
destined to remain like them in penury, poverty, or misery, indeed remain there. 

It is also true that the wealthy and comfortable classes reproduce the wealthy and 
comfortable social strata of the following generations. Except that, thanks to bad luck in 



the current anarchic economy, to the miserable struggles resulting from free 
competition without limits or rules, and to the increasing domination of big Capitalists, 
unfortunately a large number of individuals and families in the comfortable class, 
sometimes even those of the wealthy class, are at risk of falling and do fall into poverty. 

Thus, although the new democratic right no longer recognizes any natural 
disqualifications of persons or classes – on the contrary, it proclaims very 
democratically the equal social and political capacity of everyone to everything – 
nevertheless, top and middling positions in politics, industry, finance, and commerce, 
and nearly all public offices and liberal professions are monopolized in fact by upper 
and middle class families that hold onto them and transmit them among themselves, 
while the menial jobs, the hard work, and the painful, thankless, repugnant, risky, and 
miserably paid tasks, remain the permanent lot of lower class families. 

It is therefore correct to argue that except for very few individuals who make their way 
out of the lower classes by means of quite exceptional circumstances or aptitudes 
enabling them to ascend the social ladder, and except for a rather larger number from 
the comfortable or wealthy classes who are thrown into poverty or misery by social and 
economic crises, the upper and lower classes are perpetuated by birth. 

If that is really true, it is obvious that our social condition, which is democratic in theory 
and in law, is still, as we are saying, aristocratic in fact. Constitutionally, legally, and 
abstractly, there are no longer castes in the nation. Practically, precisely, and 
realistically, we still live in a regime of castes. Only it is no longer law, rights, or political 
principle that create barriers between the major divisions of the French people, but 
our economic and social organization. 

§ V. 
Rapid development of a new Feudalism through anarchic free competition. – 
Collective Serfdom of workers. 

Today the gravest phenomenon is becoming clearly evident, even to those who are least 
observant. This phenomenon is the rapid and powerful development of a NEW 
FEUDALISM, an industrial and financial Feudalism, which is steadily replacing the noble 
and military Aristocracy of the ancien Régime by annihilating or impoverishing the 
middle classes. 

After the great explosion of 1789, the destruction of the former political Order, and the 
annihilation of feudal property and the guild system, economic liberty was proclaimed, 
and Society believed it was forever rid of any exclusive ruling Aristocracy. 

In assuming this, they have reckoned badly. The evidence is plain, and the reason, 
furthermore, is easy to grasp – here it is: 



Once the great agitation subsided, the new situation assumed, and society returned to 
normalcy, in the social and economic arenas there remained only individuals 
confronting each other, left in complete freedom for themselves and their own 
resources. But some were equipped with capital, talents, and education, and occupied 
powerful, high positions; others, the members of the most numerous classes, had 
neither capital, education, nor prior training to develop their talents. They stagnated, 
relegated to the lowest rungs of the social ladder. 

What can result in such a state of things, from this economic freedom on which so 
much is staked, from this famous principle of free competition that is so fervently 
believed to be the defining characteristic of democratic organization? Nothing can 
come of it except general servitude to the wealthy, well-armed class, a collective feudal 
subjugation for the masses deprived of capital, instruments of production, education, 
and economic strongholds. 

“The lists are open; all individuals are called to the tournament; the conditions are the 
same for all combatants.” Indeed! Only one thing is forgotten: on this great battlefield, 
some are educated, combat-trained, equipped, and armed to the teeth; they have a 
huge supply of provisions, supplies, ammunition, and weapons; and they hold the high 
ground. Others, deprived, stripped, uneducated, and starved, must beg from their very 
adversaries for any available work at a meager wage just to live from day to day and 
support their wives and children. 

Absolute liberty, without organization, is then nothing but the absolute abandonment of 
the disarmed and deprived masses to the mercy of the armed and equipped forces. 

Civilization, which began with the FEUDALISM OF NOBLES, gradually freed the 
industrious from personal or direct servitude. Today it has evolved into INDUSTRIAL 
FEUDALISM, which imposes on workers collective or indirect servitude. 

§ VI. 
Increasing misery of workers due to falling wages; effect of free competition. 

The relationship between the classes, the wealthy class that possesses capital and the 
instruments of production and the proletarian class that is stripped of everything, also 
holds true between the strong and weak of each class. 

Thus, there is free competition among proletarians. Survival needs that force them each 
day under the most difficult conditions to find work and an employer, compel them to 
sell their labor at the lowest price. The result is that when workers are plentiful, and that 
is generally the case, free competition among these unfortunates forces them to offer 
their labor at the lowest possible price, and the day’s wage falls everywhere to the cost 
of the barest necessities for survival, which is especially hard on those proletarians 
supporting a family. The competition among employers forces each of them, despite 



benevolent intentions, to pay only the most pitiful wages, because a capitalist knows 
that he risks failure by paying his workers wages higher than those of his competitors. 
Thus, the odious Engine of free competition without safeguards breaks all the laws of 
justice and humanity. When workers’ wages fall in one job within an industrial division, 
employers are soon forced to impose the same cut on all the other jobs in that division. 
Wages and prices decrease in a downward spiral, and the employers quickly find 
themselves in the same reciprocating situation, without doing any better than formerly. 
Only the situation of the masses has become worse. 

Free competition, that is, anarchic, unregulated competition, has this inhumane, 
reprehensible nature: it always lowers wages everywhere . After having plunged the 
working classes into the gulf of misery, it keeps them there under an increasingly heavy 
weight! In Ireland, England, Belgium, France, wherever free competition reigns, nothing 
halts the mounting disorder of unchecked industrialism. The situation of the working 
classes necessarily becomes more miserable and abject. Furthermore, it isn’t only 
against each other that these classes must struggle, but also against machines that 
provide manpower for only a few pennies! 

§ VII. 
Reduction of the middle classes; dangers facing them from the dominant moneyed 
aristocracy. 

That isn’t all: analogous phenomena occur in the class possessing capital and the 
instruments of production. There as well the strong inevitably dominate all, and with no 
regrets ruin the weak. And if the first consequence of this struggle on monstrously 
unequal terms is the sudden reduction of the proletarian masses into collective 
Serfdom, the second consequence, just as inevitable as the first, is the progressive 
crushing of small and middle-sized property, industry, and business under the weight of 
the wealthy owners, under the colossal wheels of big business and industry. 

In every branch of the economy, the big capitals and large enterprises make the law for 
the small. Steam engines, machinery, and large factories have always easily 
predominated wherever they have confronted small and middle-size workshops. At 
their approach, the old trades and artisans disappeared, leaving only factories and 
proletarians. Furthermore, again and again some unexpected invention appears, which 
renovates an entire branch of production, and sends fear through the entire industry. 
After having broken the workers’ arms and thrown into the gutter all those men suddenly 
replaced by machines, it crushes the employers in their turn. In addition, from one end 
of France to the other, small and middle-sized farms, burdened with ruinous mortgages 
and consumed by usury, groan under the oppression of Capital. Exploitative loans and 
excessive rents suck up the well-deserved returns that the hard work of 25 million 
workers draws annually from the soil. 



Finally, who survives the crises, profits from them, and buys up for practically nothing 
businesses created with many years of hard work? Who gains from scarcity as well as 
from abundance? Who benefits magnificently from the greatest disasters? Who seizes 
all the favorable positions, strategic posts, and bases of operation in commerce and 
industry? Who invades all and becomes master of all, but the big speculators and 
banks, and, in every industry, the big Capitals? 

Yes, it is time for the middle classes, already seriously encroached upon, to watch out. 
Money invades all; the power of the big Capitals relentlessly increases. They attract and 
absorb, in all domains, the small capitals and the middle-sized fortunes. 

§ VIII. 
Division of society into two classes: a small number owning everything, the many 
robbed of everything. 

Thus, despite the theoretically democratic principle of economic freedom, or rather, 
because of this freedom, which is false and illusory like all simple and unorganized 
freedoms, capitals press on other capitals without counterweight and in proportion to 
their mass, becoming concentrated in the hands of the largest holders. Society tends to 
be divided more and more sharply into two major classes: an elite owning all or nearly 
all, absolute master in the realms of landed property, commerce, and industry; and the 
masses owning nothing, living in total collective dependence on the owners of capital 
and instruments of production, and who, for a precarious and always decreasing wage, 
are forced to rent their arms, talents, and strength to the Feudal Lords of modern 
Society. 

This picture of the current social situation, this description of developments quickly 
bringing us towards a veritable constitution of the new Feudalism; it is no longer 
prophetic. It is current history. One may quibble over the terminology of this general and 
necessarily brief exposition. It remains nevertheless true that Society is moving rapidly 
towards instituting an overbearing and vile Aristocracy. We are there; we have arrived at 
it. It ties and binds us; it weighs on the people; and it subjugates, grinds down, and 
enslaves, person by person, and business by business, the middle classes themselves. 

And this phenomenon isn’t unique to France. It is a social phenomenon characteristic 
of modern Civilization. It develops most forcefully in those Nations where industrialism 
has made the greatest advances. It follows step by step the progress of commerce, 
manufacturing, and the invasion of machinery. Our free competition economy is a 
colossal Machine of enormous power, which incessantly sucks up the national wealth 
to concentrate it in the great reservoirs of the new Aristocracy, and which fabricates 
starving legions of the poor and the proletariat. Great Britain exhibits this phenomenon 
to the greatest degree: the concentration of capital in the hands of a small Aristocracy, 
the shrinking of the middle classes, the nearly total political and social annihilation of 



the Bourgeoisie, and an increasing Proletariat and Pauperism. France and Belgium, the 
two countries that most closely follow England in this path of illusory industrialism, are 
also the countries where the new Feudalism is most rapidly emerging. 

Finally, Germany, deeply frightened by the spectacle that England and France are 
presenting, now hesitates to stimulate its own material progress, which threatens such 
dire social consequences. 

§ IX. 
Bondage of the government to the new aristocracy. 

DO YOU WANT to know to what extent this disastrous Feudalism is already rooted in the 
soil and dominant in political and social development? Let us put to one side the fact 
that a great monopolistic scheme was responsible for the Empire’s fall, by causing a 
fatal six-week delay to the Russian campaign. Haven’t we seen this very year the 
Government submitting to the dictates of the feudal canal Companies that facilitate the 
commerce of our richest provinces, setting and collecting at will the tolls on our lines of 
communication like the Lords of fortified manors in the counties and baronies during 
the Middle Ages, and all the while laughing at the useless protests of the central 
Government? Haven’t we seen this same Government, while deploring this domination 
by the feudal Companies, shamefully agree that it was itself incapable of developing 
and directing railroads, to the profit of the great all-powerful Vassals of the Bank? 
Meanwhile, the small Belgian Government has in a few years covered its land with 
railroads, which we can see it administers very well and very democratically. Finally, to 
top it off, when the French King had a great idea and tried to create a Franco-Belgian 
union, didn’t we see the two Governments, the two Nations, the two Kings, stopped by 
the insolent resistance of a few large industrial property owners? The two Governments, 
the two Nations, the two Kings, didn’t they bend to the will of these all-powerful 
Vassals? Has it required more than a week to impose the paramount will of these new 
Lords on the presumed holders of national Sovereignty? With this example, isn’t it 
evident that no longer do the King, the Ministers, and the Nation govern, but rather 
industrial and financial Feudalism?[1] 

§ X. 
The Social Revolutions. 

Don’t be mistaken. Such a situation, if it continues and progresses, is full of danger. The 
French people will not let themselves be driven into the same corner where the urban 
and rural working people of Ireland and England have been dumped. The French 
Bourgeoisie will not allow themselves be fleeced and stripped of their property, 
deprived of their political influence, and tossed into the Proletariat. Universal Monopoly 
cannot, in our century, gravitate into the hands of an elite class without arousing furious 
hatred against that class. Already, among the Chartists of England, where for obvious 
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reasons feudalism is more advanced than here, these social hatreds, the precursors of 
revolutions in which property rights are at stake, have reached a frightful intensity. There 
would have been ten revolutions here before our working classes reached this stage of 
reaction and hate. 

What will become of Civilization, what will become of Government, and what will 
become of the upper classes, if industrial Feudalism, extending itself through all of 
Europe, provokes the great cry of social war, “To live working or to die fighting,” and 
rouses the immense legions of Modern Slavery? 

Well, if the wise ones in Government, the intelligent, liberal Bourgeoisie, and Scientists 
don’t reflect on this, it is certain that the movement igniting European Societies will lead 
straight to social revolution, and that we will be on the road to a European-wide 
Jacquerie. [1] 

On this matter some stubborn conservatives, fearful ex-liberal pigs, don’t want to hear 
any discussion or prediction. They are angry that we haven’t delicately spared them 
from the truths that might disturb the moronic slumber of these egoistic consumers. 
These former revolutionaries, now fat and satisfied, think it better to avoid mentioning 
the people’s unhappiness, the miseries of slavery, the proletariat’s hatred, and the 
parallel incursions of industrial Feudalism and Pauperism. This avoidance is supposed 
to spirit away any future trouble and sustain the illusion that all is for the best in the 
world where these gentlemen are prospering. “Preach to the workers,” say these 
shortsighted, heartless men – all atheists, “the consolation of religion. It is true that they 
aren’t as wealthy as we are, but it is impossible to improve their situation.” 

Well! With good reason, the working classes don’t believe that they must forever be 
commodities with their prices rising or falling as if they were merely proletarian raw 
material in the marketplace. They want Society to guarantee them life and work; they 
are beginning to understand that the right to Work is a right no less sacred than the right 
to Property. Unfortunately, the great injustice victimizing them makes them unjust in 
turn, so that in the three most developed Nations – England, France, and Germany – 
they are beginning to question the right to Property and to reject it! 

Who are today the true conservatives: the intelligent and foresighted ones, those who 
demand that the political and social Powers inform themselves about the current 
situation in order to remedy it by providing legitimate redress for unrecognized rights 
and interests, and thus permit Society to develop safely, or those who, satiated, content 
with their own lot, and lacking courage to probe the deep misery of society, believe that 
we mustn’t think of such things, and consequently let a storm gather that could 
overthrow everything? 
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Since when does one cure serious illnesses by keeping them secret? Since when does 
one heal wounds and ulcers by covering them up, turning one’s head, and refusing to 
examine or probe them? 

§ XI. 
The social hell. Absolute necessity for a solution. 

We are arguing here that our system of free competition, lauded by foolish political 
Economy and instituted to abolish monopolies, results only in the universal 
organization of large monopolies in every industry; that everywhere free competition 
depresses wages, that it accomplishes nothing but a permanent war of labor, 
machinery, and capital – all against all – a war where the weak are destined to perish; 
that it makes failures, bankruptcies, stoppages, and crises endemic in the economic 
system; that it unceasingly deposits debris and ruins throughout the land; and finally, 
that for their hard labor the lower and middle classes obtain only a troubled, miserable 
existence, always precarious, and full of anxiety and unhappiness. 

We learn from the most authoritative documents[2] that while a small number of the 
wealthy become even richer, the situation of the industrious middle classes continually 
worsens. Our industrial system is therefore a veritable Hell; it enacts on an enormous 
scale the most brutal concepts of ancient myths. Our masses, naked and poor, are 
tossed into the waves of enormous luxury in great cities, where they see overflowing 
coffers in the currency and gold dealers’ offices and shops filled with rich food and fine 
clothes of elegant fabrics. They then are splashed by the fancy carriages, and aroused 
by the sounds and songs coming from the theaters. Thus tormented by viewing all the 
pleasures denied to them, isn’t this a gigantic human enactment of the anguish of 
Tantalus, tortured by eternal hunger and thirst in the midst of illusory fruits and water 
that forever evaded his desiccated mouth? Do you think that the agony of Sisyphus, 
fated to push a heavy rock to a mountain-top, which endlessly rolled right down again, is 
worse than that of unfortunate breadwinners who work steadily their whole lives to 
acquire a little wealth for their old age and their children, and who can hardly make 
ends meet, or of those who have painfully labored to create businesses only to lose 
them in the fire of raging competition or suddenly sink due to bankruptcy and the 
periodic crises of our economy? Finally, don’t the fifty Danaides, forced to pour water 
ceaselessly into a bottomless vessel, accurately symbolize the abominable situation of 
the lower and middle classes, condemned to draw new torrents of wealth from the 
heart of the earth and the factories by relentless labor, which always flows through their 
hands and inevitably accumulates in the vast reservoirs of the moneyed Aristocracy? 

Our economic system, based on competition with no guarantees or regulation, is thus 
nothing but a social Hell, a vast enactment of all the torments and miseries of ancient 
Tonarus. There is however one difference: the victims of Tonarus were the guilty, and in 
the mythological hell there were judges. ... 
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And it is a similar state of things that is supposed to be accepted by contemporary 
intellectuals and the masses as normal organization, as the nec plus ultra of social 
institutions, as the best and fairest way to run industry and manage property! It is 
impossible! and we will not stop saying so until everybody recognizes this: attempting to 
immobilize Society in this system, trying to force Humanity to dead-end in this social 
Hell, will inevitably provoke frightful revolutions. Join us, therefore, intelligent and far-
sighted Conservatives! Join us, enlightened men of the upper and middle classes, the 
men with heart in any class! Our Society, already scarred by fifty years of revolutions 
and heading quickly toward complete Feudalism, is in a crisis stage that calls for 
serious studies and prompt remedies if we wish to avoid an explosion! 

It is obvious that our politicians, who don’t bother themselves with organizational 
problems, as well as the entire antiquated political press, which is concerned only with 
parliamentary intrigues, ignore the major issue of our time and continue talking drivel. 
The problem of our time is above all social, economic, and industrial; and it is on the 
social terrain, where the great development of facts and ideas impassions our minds, 
that we must today direct our studies and produce knowledge and enlightenment. 

II. – The Two Solutions to the Social Problem 

§ I. 
The Community of Goods: – Revolutionary principle or approach. 

Faced with this state of affairs, this difficult social question, two solutions, two ideas, 
two approaches can be and are being proposed. 

One of these approaches is violent, destructive, revolutionary, and furthermore, illusory. 
It consists of attacking the very principle of private Property; denying that it is a right; 
despoiling, by force and law, the wealthy for the benefit of the poor and owners for the 
benefit of the proletarians; and finally, legislating the equality of conditions and the 
Community of goods. 

Sparked by the rapid development of the Proletariat, Pauperism, and the new 
Feudalism, this idea ignited from the depths of a Society still smoldering with 
revolutionary fire. For some years it has been spreading among the working people, 
especially in the great industrial centers of France and England, and even in Belgium, 
Switzerland, and Germany. It seduces and encourages the masses. It has on its side the 
huge advantage of great simplicity. “No more property, no more owners! No more 
exploitation of man by man! No more inheritance! The earth for all!” These formula are 
very simple and understandable for the starving and oppressed masses, to whom they 
seem perfectly just so long as Society denies them the Right to Work, which is even 
more sacred than the Right to Property derived from it. 



This essentially negative and revolutionary solution is but a limited, violent reaction (as 
are all the great reactions) against the social incursion and tyrannical domination of 
Capital. Communism will never arise where wealth and property are enjoying their 
legitimate rights and not exercising exclusive preponderance. These doctrines 
advocating the abolition of property are therefore protests against industrial Feudalism, 
protests tied to its progression, and will only increase in intensity until there is an 
explosion as capital’s social – or rather its anti-social – pressure increases on the 
masses. 

These phenomena are not simply philosophical speculations that can be lightly tossed 
aside or denied by the uninformed. They are facts about what is already happening. 

Chartism, Communism, and Saint-Simonian doctrines on the illegitimacy of inheritance 
are rapidly spreading throughout Europe. 

§ II. 
The Current Situation and 1789; Bourgeoisie and Proletarians. 

Towards the end of the Ancien Régime the Bourgeoisie was carried away by a great 
current of roiling philosophical and political ideas, quite incompatible with that regime 
and its privileges. The Nobility took little notice or laughed at them; bourgeois political 
and social ideas weren’t serious matters. They were still dancing merrily at Louis XVI’s 
court the night before the taking of the Bastille. Today, the doctrinaire Aristocracy that 
governs us, more self – satisfied and self-righteous, more disdainful of the people, their 
ideas, and their rights than was the old French Nobility, is unaware of the dangerous 
ideas and doctrines developing in the proletarian strata lying beneath its gaze. [2] This 
serious movement remains a complete stranger to our Aristocracy. As for our four 
hundred deputies, there are probably not more than twenty who know that today the 
People read more than the financial Aristocracy, and what they read by the hundreds of 
thousands, are books, leaflets, and pamphlets in which all aspects of the most serious 
and shocking social questions are discussed. 

There is perfect parity between the two situations and the two epochs: the same disdain 
for the most urgent questions, ignorance of the powerful agitation going on below, and 
blindness! Happily, there are many in the ranks of the Bourgeoisie, and the intellectuals 
are beginning to wake up. The idea that we must find a remedy for the working class’s 
material and spiritual miseries has seen the light of day. The bourgeois classes are 
revealing warm charitable impulses, and also are beginning to see that they, as well as 
the proletariat, have an interest in introducing guarantees into the economic order and 
resisting the financial Aristocracy’s incursions. The opposition now appearing on the 
Chamber of Deputies’ benches to this Aristocracy’s high and mighty canal and railroad 
Companies indicates a salutary awakening among the representatives of the French 
Bourgeoisie. Will enlightenment arrive soon enough? 
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§ III. 
Voluntary association: – the peaceful principle or method. 

We have said that there are only two possible ways of escaping from this new Feudal 
constitution. The first is equal distribution or the community of goods, a method 
completely negative and revolutionary, inherently anti-social, and also illusory. Such 
ideas we will challenge wherever and whenever they occur. Happily, this isn’t the only 
option. 

We have shown that Capital and Labor are in open war. The system of production, 
distribution, and division of wealth is nothing but an eternal battlefield. Controlling the 
instruments of Production, Capital consequently dictates the law to Labor. 
Furthermore, capitals struggle among each other; the big ones crush and absorb the 
small. The big capitals, concentrated in aristocratic families and multiplying their power 
through the system of huge joint stock Companies, are becoming more and more 
dominant. This preponderance keeps increasing, while the masses in a free enterprise 
system are unable to resist it, and thus it will inevitably sooner or later provoke a social 
revolutionary struggle. The classes that are always totally defeated in the economic 
arena will sooner or later appeal from a mock liberty and equality to a brutally effective 
equality – a redistribution of wealth. And when a revolution for redistribution is 
launched, the victors don’t share the wealth; they blow off the defeated and take all. 
That is what the Bourgeosie has done to the old Nobility and the Clergy. 

Now, since the consequences of the war between Labor and Capital on the 
battleground of free competition inevitably results in either the crushing of labor and the 
small and middle sized capitals by the feudal capitals, or the crushing of property and 
capital by the workers’ insurrection, there is only one way to dispel these two inevitable 
consequences of the struggle: IT IS TO END THE STRUGGLE. And if as is generally the 
case, peace is much more favorable to the respective interests of the belligerent parties 
than the war’s prolonging would be even to the victors, it is evident that we must quickly 
find those conditions of peace that might obtain the conflicting parties’ common 
consent. 

There is a principle that has the power to convert economic competition into accord, 
divergence into convergence, and struggle into cooperation. It is ASSOCIATION. 

When two rival enterprises create a single one with a partnership agreement, or when 
rival capitals unite in a great joint stock Company, these are hostile interests signing a 
peace treaty and henceforth developing cooperatively. But why stop at the Association 
of capitals? Why not ask that this principle of accord, unity, and harmony extend to the 
accord, unity, and harmony of Capital and Labor? Why not research and ascertain the 
practical conditions for agreement between Capital and Labor throughout the entire 
economy? 



§ IV. 
Enormous increase of social wealth through Association. 

Capital, Labor, and Talent are the three elements of production, the three sources of 
wealth, the three wheels of the industrial machine, and the three great basic resources 
of social development. Imagine the social system organized on the basis of Association, 
the three elements of production wisely combined in industry and the three wheels of 
the machine harmoniously in gear. Then the anarchic struggle of blind competition, the 
war of capitals against capitals, of labor against capital, of industries against each 
other, the general disorder, the collision of all productive forces, and the waste of 
resources invested in thousands of conflicting projects are replaced by the most 
powerful productive institution, and all resources efficiently managed! Wealth flowing 
copiously from the expanded Productive resources, distributed to the people on the 
basis of proportionality, waters and fertilizes the entire national soil. Labor receives its 
legitimate part in the increase of wealth proportionate to its cooperation; the destitute 
and starving classes become well-off; and the proletarians become consumers, 
creating a huge internal market for products, for which demand endlessly increases. 

§ V. 
Vicious circle; relationship of wages and markets; stoppage of industry by workers’ 
poverty. 

Industrial nations frantically search for foreign outlets for their products. England, 
glutted with overproduction, makes superhuman efforts to dump its surplus 
manufactures onto every shore. With cannon shot, it opens the gates of the old Chinese 
empire. Heavily armed, it endlessly cruises the globe, seeking consumers 
everywhere. . . and yet, next door in Ireland, in the heart of its own country from 
Cornwall to Sutherland, and in its enormous possessions in the old and new worlds, 
uncountable masses of workers waste away and die, or they revolt because in this 
absurd free competition system they can’t afford to consume even the basics for 
survival! 

What! the most developed nations are sinking under the deadly weight of 
overproduction, while in their midst legions of workers are wasting away because their 
low wages prevent them from consuming this overwhelming production! Isn’t it as 
absurd as it is inhumane, this economic system that may very well fail for want of 
consumers, and which pays Labor so poorly that it shuts out of its markets the largest 
group of potential consumers? 

Extend this cruel, stupid system to the extreme toward which it is heading. Suppose 
that industrialism succeeds in replacing every type of human labor by machines, and to 
push the argument to its limit, wages decline to zero! You then achieve the economist’s 
ideal, production at the lowest possible cost, and at the same time, the absolute 



triumph of Capital over Labor. But what will happen to your huge output of products? 
Where will they go? Who will consume them? If the people go willingly, peacefully, and 
legally to die of hunger, remaining respectful to your notions of order and the sacred 
right of property, won’t you see your production system collapse on itself and crush you 
in the ruins? 

What if, instead, you posit a rational, equitable, Christian industrial organization that 
rewards work with charity, justice, and liberality; holds Labor’s rights to be at least as 
sacred as those of Property; and gives to Labor and Talent, as to Capital, their legitimate 
shares of the returns from wealth Production. Don’t you see comfort and well-being 
spreading though all classes, your great, stopped-up, national markets expanding, your 
shrinking outlets growing, the legitimate rewards of Capital increasing incessantly, and 
those of Labor and Talent rising in corresponding proportion? 

§ VI. 
Common interest of the three classes. 

There isn’t, we are arguing, any radical antinomy in the nature of things; there is no 
necessary contradiction or war between the principles and the elements of Production. 
The desperate struggles of capitals against capitals, of capital against labor and talent, 
of industries among themselves, of bosses against workers, of workers against bosses, 
of each against all and of all against each, are not inevitable conditions of human 
existence. They hold only for the current economic Apparatus, the system of anarchic, 
unregulated competition, and this freedom devoid of organization that has been so 
highly recommended to us, unfortunately successfully, by the English economic school. 
It is certainly possible to enlarge public wealth considerably by organizing the social 
system intelligently and applying the principle of Association progressively, and to 
reward the labor of the masses generously without taking anything from the propertied. 

Let’s not speak any more about free enterprise as it has been understood in our time, 
except to condemn it and curse it! Let’s stop talking about the fundamental antagonism 
between labor and talent, except to argue that this antagonism results from a system 
that is disastrous from every point of view: disastrous to the development of production 
by its restriction of consumption, disastrous to the upper classes because of repeated 
crises and the violent reactions that it will undoubtedly provoke, and disastrous, finally, 
to the lower classes, because of the increasing miseries it imposes on them, which will 
force them into the path of bloody insurrection! Let’s talk no longer about abolishing 
property, equal distribution or the community of goods, smashing machinery, and 
rowdyism! Rather let us speak of organizing for workers’ interests and rights; introducing 
order, justice, and true liberty into the economy in production, distribution, and the 
division of wealth; and joining the interests of propertied and proletariat, soldiers and 
leaders. Let’s talk of making machines work FOR the capitalists and FOR the people and 
no longer FOR the capitalists AGAINST the people! Finally, let us speak of organizing the 



Association of classes into national Unity, and the Association of nations into Humanity! 
Those are the sane paths of modern States and Societies. Those are the problems now 
worth the attention of all serious intellectuals, all minds open to enlightenment, and all 
those souls who still hold to the great principles – the noble sentiments of country, 
liberty, and Christian fraternity that impassioned our fathers. 

Summary of Part One. 

LET US SUMMARIZE what we have established: 

Right gradually replaces Force, Industry dethrones War, and contemporary minds 
already completely recognize in the abstract the principle of equality and the 
universality of rights: the democratic principle. 

The new democratic right, the Christian right of human equality and unity announced to 
the world by the French Revolution and victoriously upheld by France against the feudal, 
barbaric, aristocratic right, is written at the summit of the law. It is a permanent victory. 

Since the democratic right, the Christian right, the right of all, has been conceived and 
applied merely by proclaiming liberty and equality, it is completely illusory, and the 
economic war has replaced the military one. 

The economic war, like the military one, has victors and vanquished. Industrial 
Feudalism has established itself, like military Feudalism, by the disastrous triumph and 
permanent supremacy of the strong over the weak. The Proletariat is the modern 
Serfdom. A new Aristocracy whose titles are banknotes and stocks weighs more and 
more heavily on the Bourgeoisie itself and already dominates the government. 

Such a state of things opposed to all the rights of humanity, to all the principles of the 
contemporary social temper, cannot continue without inciting new revolutions, 
revolutions no longer political but now social and directed against property itself, with 
their cries: “Live working or die fighting! The world to the workers!” 

There is only one way to forestall these new Revolutions: it is the serious recognition of 
the right to Work, and an economic Organization based on the triple Association of 
capital, labor, and talent. 

That organization is the task of modern Democracy. 

 

 

 

 



Part Two 
The State of Opinion 
I. – STUDY OF THE GREAT DIVISIONS OF MODERN DEMOCRACY 

§ I. 
Universality of the democratic spirit in France; the Legitimist Party democratizes. 

THE CURRENT SITUATION, the critical needs of our time, the problems to resolve, and 
the peaceful organizational principle of their solution being known, it will be easy for us 
to describe the current temper, to show the nature and importance of the various 
shades of democratic opinion, and to determine the place of the trend that we 
represent. 

Let us first and foremost take note of a fact: it is that our era, as our constitution, is 
democratic. In other words, that the language of Democracy is today destined to 
represent the passions, the principles, and the rights now universally accepted in 
theory, for which our fathers triumphantly endured the horrors of the first Revolution. 

For some time, ever since tumultuous urban riots have ceased, the most brutal 
manifestations of the revolutionaries have been quelled, and the calm has allowed us 
to resume the serious study of ideas, the word “Democracy” has recovered the great, 
universal, and comprehensive significance that it is destined to have as the basic idea 
of the century. 

The anti-democratic doctrine of the inequality of birth, the dogma of legal privileges, 
and the spirit of the Ancien Régime have now disappeared. The Legitimist Party itself, 
nowadays, professes – sincerely, we believe – liberal and democratic principles. [3] It 
rejects and condemns all the abuses and privileges of the Ancien 
Régime. A Memorandum published by the party’s executive committee formally 
proclaimed these principles. And if the royalist Press doesn’t entirely support 
this Memorandum, it isn’t because it is too saturated with the liberal ideas of our 
century, endorsing universal rights, representative government, and equality of citizens 
within the Nation; and celebrating the demise of feudal and divine right. On the contrary, 
certain party spokesmen have strongly censured the Memorandum because they find it 
not democratic enough. The parties most attached to the past are futile; they are always 
of their epoch, and the great current of modern ideas carries them along despite 
themselves. If Henry V could return to the Tuileries, we would not need to fear for 
citizens’ rights, public liberties, or representative government, which his government 
would further enlarge in responsibilities rather than try to restrain. 
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The heirs of the old feudal party of the Aristocratic nobility today accept the democratic 
spirit. That recognized, we are going to show that the great modern, democratic party, in 
its entirety, is divided into three factions, forming a regular series. Its three branches can 
be classified according to the following nomenclature: 

Retrograde democracy, – revolutionary opinion; 
Immobilist democracy, – doctrinaire opinion; 
Progressive democracy, – peaceful and organizational opinion. 

§ II. 
Political questions and social questions. 

BUT first let us proceed to a definition of the meaning we must give to these two 
terms: political issues and social issues. If we didn’t focus on this matter it would be 
impossible to understand anything about the current trends in the public mind, the 
changing composition of Opinion, and above all, the problems that are now crying out 
for solutions and that already deeply disturb contemporary intellectuals. 

In a very broad and general sense, the word Political designates the regulation of all 
aspects in the life of Societies. On its side, the term social is more readily given this 
broad meaning. But according to the narrow sense in which these terms are used, the 
word politics, in the language of contemporary journalists, means nothing more than 
the facts about the relationship of people to government, and governments among 
themselves. The nature, institutions, constitution, and composition of Power; and its 
system and behavior; comprise the content of political questions. 

Worn-out discussions and theories, and the new intrigues that these continue to stir up 
among the old parties, constitute the domain of what is called the Old Politics. 

Social questions, when contrasted with political questions, include especially 
information about the status, nature, and economy of Society; the relations among the 
classes; the institutions of property and industry; and the progress of welfare, positive 
liberty, enlightenment, intellect, morality, and public virtue. In a word, the general 
relationships among people and among nations, independently of transitory 
institutions, and the current leadership and politics of their various governments. 

§ III. 
Triumph of the democratic principle in the political order. Collapse of the old 
politics. 

NOW it is the case that since 1789 the work of the modern spirit has been applied 
nearly exclusively to the narrow political arena. In the economic and social orders, as 
we have already shown, the Revolution has acted only negatively and abstractly. It has 
overthrown the masterships, guild wardens, privileged corporations, and the feudal 
property system; it has gotten rid of the nobility and the clergy; but it hasn’t created any 



new institutions. It has left individuals and classes at the hazard of the universal 
struggle inaugurated by this overthrow. It hasn’t created any system to protect the rights 
of the weak. The entire social and economic realm, which is increasingly ravaged by 
misery, corruption, fraud, vice, and crime, has been ceded to anarchy and domination 
by the strong. 

But while the social question was totally ignored, all efforts were focused on political 
issues. Constitutional forms and day-to-day government activities totally occupied the 
leading minds. In this arena they didn’t stop at destroying the old administrative system 
and governmental constitution; they created a centralized Administration and a 
governmental System based on election. Both those institutions support the 
democratic principle. 

The political order has thus been revitalized; its basis and institutions have been 
harmonized with the modern spirit. Equality before the law, administrative unity, and the 
electoral system for national representation completed, there is no longer major reform, 
or consequently, any great revolution to make or to fear on the political terrain. Because 
these achievements have given the democratic principle the high ground, and the 
democratic right has been established, the only issue from now on is to regulate, 
develop, and progressively enlarge the exercise of this right, in order to harmonize its 
enjoyment with developments in social progress. However, these developments must 
necessarily follow the principle, and are therefore no longer perhaps important, but 
secondary matters. 

It is because the political question is now resolved in its great principles and its major 
proposals that it has become of secondary importance; henceforth, the economic, 
industrial, and social questions take the first rank. That is why the political parties are in 
conflict. That is why the efforts of the old spokesmen of the old parties to revive the old 
disputes which have been kept alive for too long are and will be futile insofar as they do 
not expand the scope of their reforms. That is why the political volcano, which 
previously spewed torrents of fire and burning lava, now, like the dead Icelandic craters, 
heaves up only torrents of lukewarm, fetid, mud. 

§ IV. 
Torpor and corruption on the political terrain 

THE old politics is dying, now dead. The old spokesmen of the Press persist, through 
ignorance, routine, and pride, in preaching only a worn-out faith, a deceased cult: 
hollow formula that no longer say anything to the Nation. With the stubborn blindness of 
the formerly powerful, they refuse to recognize the advent of social Ideas or to invigorate 
the public mind with the great principles of justice, liberty, and humanity, although the 
realization of these principles is the task of our century. For their part, the masses, who 
can be stirred up only by intense ideas, can no longer interest themselves in the 



miserable intrigues and shabby deals of parliamentary strategy that are offered as the 
only nourishment for their collective noble instincts of patriotism and sociability. 
Disenchantment, boredom, and disgust are at their peak in this political arena, where 
there was still a vigorous and unified resistance during the fifteen years of the 
Restoration. The public mood is falling into a somnolence, helplessness, and torpor 
which smoothes the way for the domination of wealth and the invasion of corruption. 

§ V. 
Transition on the social terrain and reawakening of the public spirit. 

MEANWHILE, while the drying wind of egoism and skepticism sweeps the sterile 
devastated fields that Humanity has deserted because it no longer has any great 
harvests to collect there, the field of social ideas, worked quietly by toilers long obscure, 
is sown and covered with vegetation. It has become the meeting ground, daily more 
frequented and lively, of the strong minds, the ardent hearts, the new generations, of all 
those, in a word, who feel love of humanity throbbing in their breast and sense that the 
people’s destiny is on the march to a glorious future. 

Thus our age witnesses the extinction of a former cult, of an idea past its time that has 
exhausted its formula and has long since ceded its important substance. It witnesses 
the end – the miserable end – of a political movement that has delivered its fruits, 
experienced its glories and triumphs, and consumed several great generations, but 
whose prime mission has at least been accomplished. Yet, since Humanity won’t be 
bogged down by corruption, or halt its onward progress, our age also witnesses the birth 
of a new faith, the first dawning of the universal social Idea, whose beneficial rays will 
revive all the exalted and religious sentiments of the human soul and will soon shine 
upon the most beautiful, bountiful, and holy scenes in the world. 

Aspects of this magnificent renewal, this glorious renaissance of Humanity, have been 
foreseen or predicted with great authority by all the superior geniuses of our century, 
and from very different viewpoints, from de Maistre to Fourier – the supreme Genius of 
Humanity in modern times. In the enormous solitude of his last years on the rock of 
Saint-Helena, the Prometheus of our age, the last representative of the genius of war, 
Napoleon, meditating on the future of nations pronounced the Destiny of modern 
Democracy to be a federation of European nations and its inevitable result, the 
definitive establishment of a harmonious World Unity. 

But who are de Maistre, Fourier, Napoleon and other minds of this calibre compared to 
those clever politicians who each evening draft newspaper articles that the country 
hardly reads and the great Statesmen whose demagoguery paints France as prosperous 
and glorious! 

Nevertheless, the social ignorance of these Political old Romans hasn’t prevented new 
ideas from developing and spreading, and if one wishes decisive evidence from the 



parliamentary arena itself, note this: Many deputies avow to each other that they are 
at the end of their political tether – these are their terms – and that they cannot proceed 
any further until they finally confront the social questions. 

§ VI. 
The old political parties are today immobilist or retrograde. 

Reason, along with factual evidence of trends in current thought, indicates that 
intellectual activity is moving from the old constitutional politics to the economic 
constitution of Labor and social Relations. 

Yet there are men, newspapers, and parties stubbornly clinging to the politico-
parliamentary quarrels, who have no concern for universal needs, the progress of 
fundamental rights or the broad interests of Humanity in our time. They are occupied 
with various schemes of electoral reform, changes in the censorship laws, definitions of 
crime, modifications of jury selection, and other paltry matters of the sacramental 
articles and ridiculous programs of our parliamentary cliques. Rather than welcoming 
and studying the social questions that are becoming more pressing each day, they 
thrust them aside, try to hide them, or simply avoid dealing with them. These men, 
newspapers and parties are today the RETROGRADE or IMMOBILIST men, newspapers 
and parties. Although they may throw around the fine words of Liberty, Progress, Rights 
of the People, national Sovereignty, etc., and use them to lard up all their speeches and 
spice up all their articles, it is the direction of the ideas that determines the character of 
opinions. Those of whom we speak, in spite of their fine words no longer have any vital 
ideas and are obstacles to genuine social progress.[3] 

With these assumptions, we will now move on to review the principal categories of the 
modern spirit or the broader democratic party, which in France includes the entire 
society. 

Immobilist Democracy, or the Standpat-conservative party. 

§ VII. 
The doctrinaire school or systematic immobilism 

The Standpat-Conservative party has held Power in France since the July Revolution. 

This party has fought for the democratic principle; it has worked to insert it into the 
constitution and to preserve equality before the law. Even today, it gives theoretical 
support to the modern democratic spirit. 

Nevertheless, the new constitution is only a transition between the old aristocratic 
Society of rights based solely on birth and the democratic institutions of the future. 
However, merely by blessing the principle of equality under law, this party has gained 
political power and social control and has decided that the principle has accomplished 
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its work. Liberals, after fifteen years in the Opposition, are ministers; it is unreasonable 
to ask for anything more. 

Despite their ritual language, and their reluctance to be seen as repudiating the heritage 
and principles of 1789, the current Power holders leave the urgent work of the present 
day to the indefinite future. This theoretical concession on their part is only trickery 
masking their egoism. 

The doctrinaire School has been the pivot of this Standpat party, formed by a faction of 
old liberalism’s leaders, to which are joined prosperous former revolutionaries, some 
notables of the upper bourgeoisie and the bank, and all the wealthy dolts who always 
hear 1793 when Progress is mentioned. These people have found it perfectly reasonable 
to arm the people against the former Nobility and then to profit from the masses’ 
victories by monopolizing all the social positions previously reserved for those 
privileged by birth, and they denounce as revolutionary and anarchic any idea 
suggesting a change in the status quo! 

The working classes and most of the Bourgeoisie are supposed to be satisfied with 
having changed masters and substituted a bourgeois moneyed Aristocracy for the noble 
Aristocracy. Let us listen to the high priest of the doctrine. In one of those moments of 
ministerial leisure that occasionally occurs amidst the dissensions of the Chamber, M. 
Guizot wrote: 

“Today, thanks to /the victory of the good cause/ and to God who has given it to 
us, situations and interests have changed. There is no more war between the upper and 
lower class, no more reason to raise the banner of the masses against the elite/. ... Not 
that there isn’t/much more to do, much more than the most ambitious believe, to 
improve the social and material conditions of the vast majority, BUT the relation 
between the low and the high, the poor and the rich, is now regulated with justice and 
liberality. Each has his rights, his place, his future.” (Guizot, On Modern Democracy). 

And in another writing (The State of Souls): 

“Is it to be dismissed, this very liberty, today the most extensive and secure that 
mankind has ever known? Is it to be scorned, this general advancement of justice and 
wellbeing? Are they not recompense appropriate for the work and suffering of our time? 
Isn’t there now, after so many mistakes, enough to please the most exacting and to 
refresh the weariest?” 

Yes, thanks to the victory of the people, some positions have changed: yours, for 
example, and those of your friends. But the people, the masses’ needs and interests, 
tell us what benefit victory has brought them? Each, you say, has his rights, his place, 
his future. What you don’t want to recognize is that a close study of the proletariat’s 



situation reveals that each, far from having his rights, his place, and his future, often 
doesn’t even have a place in the poorhouse. 

Which is to say that these frightful affirmations lead one to believe that all the modern 
governments of France must have been overcome by a helpless dizziness and 
blindness! 

§ VIII. 
Systematic immobilism as provocateur. 

Thus are misery, brutishness, material and intellectual deprivation, and political and 
social Serfdom of the masses bequeathed from generation to generation! Every day a 
parasitic currency speculator with a single sharp deal rakes in more gold than will be 
earned in a year by a hundred thousand workers whose labor feeds a province. Every 
day the large capitals, acting like engines of war, attack the small producers and the 
middle classes themselves. Yet, confronting this revolting spectacle of inequities and 
economic disasters, the Corypheus of immobilism, the leader of this blind party that 
triumphed over the former Aristocracy only by invoking justice and the rights of all, 
dares to say: that each now has his rights, his place, his future! [4] That the reciprocal 
relations of the low and the high, the poor and the rich, are today regulated with justice 
and liberality! 

This is what they are saying: The people who have spilled their blood for twenty-five 
years on a thousand battlefields, and who have made two Revolutions to win the rights 
of free people, have nothing further to ask of Society and Heaven. 

The masses are plunged into increasing misery by continuously falling wages; 
bankruptcies and commercial crises constantly unsettle the economic arena; money 
dominates everything, buys everything, crushes everything; and statistics on crime 
show figures creeping up alarmingly each year. What do these miseries matter? M. 
Guizot and his buddies are ministers; isn’t that enough to please the most exacting and 
to refresh the weariest! 

But, in truth, we might think that these egoistic, cold, politicians have assumed the task 
of driving the suffering people to despair, and pushing them to new Revolutions. To dare 
speak of justice and liberality, praise God! when inescapable misery weighs on 25 
million people whose work produces nearly all the wealth of France! And, when we have 
noted that this magnificent state of things leaves more work for the future than our 
exalted leaders admit, you still say that the status quo is enough to please the most 
exacting and to refresh the weariest! 

What is taking over here: pride, cruelty, or madness? It’s a question that we don’t have 
to resolve, but we can only admire and bless the wisdom and patience of the 
disinherited masses, confronted by their blind rulers’ outrageous provocations. 
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Nevertheless, if ideas don’t progress rapidly today, if the Bourgeoisie don’t everywhere 
raise up their generous voices to protest the unholy doctrines of egoism and proclaim 
for the lower classes the rights to Life and to Work for which they have so dearly paid; if 
the people, along with the Government, must despair of progress, tomorrow the civil 
war will be reborn, and we will have nothing more to do except ready our weapons. ... 

§ IX. 
Split in the Conservative party. Formation of progressive Conservative party. 

But, thanks to God and to the noble sentiments of the century, the School of immobilist 
doctrinaires is in conflict. A major favorable development is occurring in the heart of the 
Conservative party. 

There are within it two divisions that will split further apart in the future: the progressive 
Conservatives, and the faction that the eminent M. de Lamartine calls “Standpat.” 

When the Conservative party constructed a dike against the revolutionary torrent, 
curbing the violence or maintaining the European Peace with all its strength, we said: 
“Honor to the conservative party.” This party has bravely performed the first part of its 
task, and by its success it has rendered a service to Civilization and to Humanity. 

But if we willingly concede that the Resistance was glorious and legitimate as long as 
Society was in convulsions, we don’t hesitate to declare this Resistance illegitimate and 
absurd when Society has returned to a state of peace and order. Now the resistance is 
simply systematic and blind opposition to all applications of justice and liberty. 

The number of Conservatives who share our views in this regard becomes greater every 
day. The split is drawn and widens more and more in the heart of the old party. The 
immense majority rejects the pure doctrinaire spirit, and perhaps the leader of the 
School himself wavers. M. Guizot, whom we have taken to task as the symbol and 
personification of rigid governmental tendencies, no longer has the sympathy of the 
Chamber. Since the period when he served as education minister, he has been 
supported not by his friends, but rather by the enemies of M. Thiers. In France these are 
all those who fear war, because of its nature and also its foolish expenditures. By virtue 
of this, we also accept, lacking anything better, the ministry of M. Guizot. In short, the 
conservative party is resigned to M. Guizot. It no longer sees him as its representative. 
This general repulsion for the Minister’s doctrines, despite his admirable talent and 
personal esteem, is a welcome symptom of Parliament’s progressive tendencies. 

M. Thiers, the perpetual rival leader of the doctrinaire School, doesn’t share Guizot’s 
systematic antipathy to progress, but is equally undeserving of the progressive title. In 
history as in politics, M. Thiers believes in nothing, values nothing, and respects nothing 
except success. M. Thiers personifies only restless ambition and parliamentary intrigue. 
Profoundly skeptical in order to be ready for any sudden conversion, no opinion can 



count on him, and no party believes in him, unless it is a party of dupes. Therefore, we 
don’t have to be concerned about M. Thiers in our examination of contemporary 
opinions, since M. Thiers doesn’t represent any idea or opinion. 

Thus, the Standpat School, or the systematic Resistance, doesn’t have such a great 
number of experienced politicians as we might be tempted to believe. If we except the 
pigs, the ambitious placeholders, and the High Barons of the bank, there will remain 
only the tremulous, these good people who claim that today we would be living in the 
best of worlds, were it not for the dissenters, the worthless fellows, and the utopians. 

The healthy part of the conservative party goes along with progressive and 
organizational Democracy. It is beginning to sympathize with the suffering of the 
masses, and to welcome ideas that could result in an amelioration of the people’s 
condition without compromising rights already attained. Men of this disposition are 
lacking only great passion, the sacred fire of Humanity, and the Science of progress. We 
must excite them and educate them. 

§ X. 
The split in the old conservative party’s publications. 

The internal movement that we have noted at the heart of the conservative party is 
necessarily reflected in its journals. 

The Journal of Debates, trying to keep the sympathy and the clientele of both factions, 
has sketched in its columns a party of vast dimensions so that each may find there 
some politics according to his taste. If it leaves a place on the journal’s ground floor 
for Defender of the poor, it brings to the first floor an ardent apologist for financial 
Feudalism. The speculator, frightened by a vivid portrayal of the poor’s misery or by a 
courageous appeal to wealthy philanthropists, is quickly reassured by reading in the 
column above a magnificent pleading against the People for the profit of the big bank. 
But if, according to the Gospel, the same slave cannot serve two masters, the result of 
its Janus-like politics is that disputes occur everywhere – in spite of the intelligent and 
truly progressive articles that it sometimes contains thanks to the healthy faction 
among its Editors. 

The Press, more advanced, daring, and intelligent, and freer in its direction than 
the Journal of Debates, can easily stand for the paper of progressive conservatives. The 
Press condemns immobilism, and urges the Government to seize the initiative in social 
progress. It often reminds us that the Dynasty created by the July Revolution has a 
special mission to organize Democracy. 

The Press has performed a major service for the Government by drawing a crowd of 
intellectuals away from the Opposition. For the benefit of the Conservative party, it has 



counterbalanced and mitigated the errors of the egoistic politics personified by the 
doctrinaire School’s leader. 

The Globe, a journal founded to sustain slavery, retains its status as the Standpat-
conservatives’ Official Monitor. The Globe has bravely accepted a task that it carries out 
with enthusiasm, but enthusiasm isn’t enough to revive a lost cause. 

We haven’t been concerned with those journals of the systematic opposition that 
gravitate around a negation or a political notable with vacant opinions, or that argue 
endlessly about parliamentary intrigues. These journals no longer represent any 
Opinions; they do nothing but stir up the dust. 

If our Society continues to experience great catastrophes, we say again, these 
catastrophes will be the result of the immobilist Conservatives’ continuation in power. If 
as we hope, it soon embarks on the contrary course of regulated, peaceful, 
Organizational Democracy, it will go there with the progressive Conservatives.[4] 

Retrograde Democracy or the revolutionary party 

Retrograde, revolutionary Democracy is divided into two factions which are quite 
distinct, even hostile: one is political, the other socialist. 

§ XI. 
The purely political party of retrograde Democracy. 

The first faction consists of those considered the extreme left, and the remnants of the 
republican party of 1832 and 1834. It sees itself as the heir of the Convention’s political 
doctrines, although it has lost – at least in its journals and its leaders – that celebrated 
Assembly’s tradition of grand sentiments, and it is inspired by only its worst traditions. 

Its newspaper is the National, a profoundly retrograde journal, hostile to social 
progress, enemy of any new idea, and stubbornly condemning all those who seek to 
emancipate the working classes by the peaceful Organization of Labor method. 

The Standpat-Conservatives, without having any more love for social progress than the 
men of the National, at least permit the discussion of such questions because of their 
devotion to liberty. The politicians of the National barely tolerate these discussions, 
pursue them with an extreme vexation, and shamefully, sometimes even try to stir up 
attacks against them by a Power they detest. The leaders of this party thus show how 
much liberty would have been allowed to the Press, to discussion, to intellectuals, and 
to progressive ideas, had the bad luck of France let political power to fall into their 
hands. 

Overthrowing the current Government is the only goal of their pathetic efforts, the only 
idea of their politics. To overthrow the Government in order to seize Power; to set France 
at war with all the European monarchies; to create 45 million armed enemies on our 
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Eastern and Northern borders by attempting to conquer the Rhineland provinces and 
Belgium; “to throw the most spirited and generous section of the proletariat onto the 
revolutionary battlefields” (Quote from the National), to remove all economic restraints: 
those are the major political points that these blind men offer for restoring the dignity 
and well being of the French people! Universal Suffrage, which they advocate boldly in 
its anarchic form of sudden, total introduction, is a revolutionary tool, the lever by which 
they hope to achieve their great plans. 

As for their political doctrine, the philosophy of their system (if one can so speak) is the 
substitution of a temporary magistrate for a hereditary monarch as head of State. That is 
their great political and social panacea! Only if France agrees to elect its monarch every 
four years to be installed at the Tuileries in place of the hereditary king, a type of 
President named for four or five years that would be an elected and temporary office like 
the ex-Regent who made Spain so happy, will the era of happiness, liberty, and justice 
dawn! It is unbelievable that with four thousand years of history and examples of 
existing republican regimes under our eyes, for example, in Switzerland or throughout 
America, there can still be people so foolish or puerile as to base the prosperity of 
France on such a simple change in government structure. 

This coterie without ideas or foresight that stubbornly refuses to consider the 
Organization of Labor, these men dead to progress, don’t want to look ahead. They can’t 
understand that war is the characteristic of barbaric times, that in humane Societies 
the genius of productive, abundant industry is replacing the destructive genius of 
conquest and revolutions, and that the regulated and equitable organization of Peace 
and Labor is the great issue, the supreme question of the age. This party, which has for 
long been leading the Tribune and the National off course, and which still includes 
young, generous, ardent spirits (who undoubtedly will defect sooner or later for better 
ideas), represents the exclusively political faction of revolutionary Democracy.[5] 

§ XII. 
Socialist party of retrograde Democracy. 

The second faction, the socialist faction of revolutionary Democracy, which is very 
distinct from the purely political faction, is more advanced than the latter, in that it gives 
priority to social reform over governmental reform. 

Its leaders are intense men, bold spirits outraged by injustice and inhumanity. They have 
been forced into extremism by the apologists for the current order. 

These men see unfolding before their eyes the spectacle of cruel and endless economic 
struggles, veritable civil wars where the weak must certainly perish, the masses 
reduced to collective servitude through the rule of money, the large capitals crushing 
the small, Proletarians and Paupers increasing daily, and all nations covered with a vast 
shroud of corruption and misery. They see the whole product of social labor flow into 
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the coffers of the stock-jobbers, whose parasitic industry doesn’t increase the nation’s 
wealth by one centime; they hear the lucky ones, the men who possess wealth, rank 
and power, exclaim in the face of these iniquities: “In a free economy rank and fortune 
are the signs and rewards of work and ability (or even virtue!), and misery will no longer 
oppress any but the lazy and immoral.” This tyranny of Capital and Landed Property 
(which has led to such odious and revolting exploitation in Ireland that the head of the 
Tories has just confessed in full Parliament to property crimes!) has filled the socialists 
with noble indignation. These men consider the institution of Property itself responsible 
for all the plagues of the current system, and all the iniquities of our perverse economic 
organization. Believing that it is the eternal root of despised egoism, they repeat 
Rousseau’s retrograde curses against the first man who, having cultivating and 
enclosed a field, said: “This is mine.” They radically deny the right to Property, defining 
Property as theft, and seek its abolition. 

Rousseau was consistent in his retrograde doctrine, his negation of Property: he drove it 
straight to the most brutal Savagery. Logically, he also cursed the arts, sciences, and 
progress; he anathemized thought itself. He certainly knew that the concept of Property 
is a formal element of human individuality, and that it would be impossible to eliminate 
it without destroying that individuality, just as man would no longer be man if thinking, 
the supreme human attribute, ceased. 

We mustn’t think of abolishing Property; its development is closely bound to the 
development of Humanity. It has brought man from the savage state and repeatedly 
given him the many benefits that his magnificent genius has created in the arts, 
sciences, and industry. On the contrary, we must discover and embed Property in 
institutions that are more perfect, secure, free, mobile, and at the same time, 
more social, by harmonizing the individual and general interest in all spheres. We must 
create collective property, not through promiscuity and the chaotic and 
barbaric Egalitarian Community of Goods, but rather by Hierarchical Association, 
a voluntary and intelligent combination of all individual Properties. 

The negation of the right of Property is thus a retrograde idea. It is furthermore, insofar 
as it negates an enormous social and human interest, a revolutionary idea. However, we 
must say at the outset that the men who share this negative slogan divide themselves 
into two very distinct camps. On one side are the English Owenites, the French Icarians, 
and Communitarians of various types who reject all recourse to violence and rely only 
on time and persuasion for the success of their doctrines: these are the purely 
socialist Communitarians. On the other side are certain Chartists and the Babeuf-
inspired Communists who are determined to make a great Revolution. They argue that 
the community of goods can be achieved and enforced only by martial law, and that 
egalitarian leveling must be maintained with an iron hand. The latter are 
the political communists. 



The harsh attacks directed by the Saint-Simonian School against the legitimacy of 
inheritance have recently reawakened and fomented these anti-property doctrines, 
which are spreading rapidly and quietly among Society’s malcontents. Governments 
cannot prevent the destructiveness of these doctrines except by eliminating their 
causes, because they are simply extreme protests against the inhuman and odious 
economic regime that grinds Labor under the gigantic millstone of Capitalism. 
Governments and the upper classes would be wise to speedily recognize Labor’s rights, 
so that it will make its peace with Property. The only means, the sole healthy path, is the 
Association of Labor with the advantages of Capital. 

If the egalitarians have a defective solution to the social question, at least, as we have 
said, they understand its paramount importance. They also strongly reject the doctrines 
of the political revolutionaries. Several of their leaders have fallen out with the National, 
and have indicated that they believe its Republic and universal Suffrage, as long as the 
masses remain uneducated and disadvantaged, are simply procedures for exploiting 
the People by a small Aristocracy of bourgeois and republican dictators, and nothing 
more. 

§ XIII. 
The legitimate principles of each party. 

Intelligent people wouldn’t join in a completely mistaken cause. Every party has a 
purpose and a legitimate principle. Their flaw is their exclusivity, their negation of the 
other principles: they are usually sound in those principles they affirm and defend. 

Let us review their legitimate sides by examining the various categories of democratic 
opinion – the modern temper – that we have just broadly sketched. 

Immobilist Democracy appears truly ignorant, blind, egoistic, and unjustified, by 
ignoring rights and interests seeking recognition and the requirements for progress. But 
it is legitimate in so far as it represents, in society and humanity, the principle 
of Stability, Conservation, and Resistance to intemperate movements towards false 
progress, those violent, revolutionary impulses of political or social Retrogrades. 

Stability in the social realm is the first of the two conditions for the normal life of 
society; Progress is the second. 

Order, however imperfect, and preservation of acquired rights and existing interests are 
elements of sociability equally important and sacred as the recognition and furtherance 
of new interests and rights. 

When some men in Society violently attack Order or acquired rights, it is easy enough to 
find others pledged to the exclusive defense of these rights and to Resist all change. 
Usually a party that is mistaken and limited doesn’t develop in a social milieu without 
creating, by the law of antagonism, a mistaken and limited opposite party. 



The Bourgeoisie, triumphant in 1830, was liberal in principles, and basically it is still 
strongly attached to the general ideas of modern Democracy. It was surely not 
philosophically hostile to liberty and progress. It was in reaction to the violence and 
riots of the republicans that a single-minded violent politics of Resistance developed in 
its ranks. It created a strong dike against the torrent. 

The pacification of republican outbursts was soon followed by the conservative party’s 
transformation, and it is certain that if new revolutionary violence erupts, the 
immobilists would soon be reduced to a small number of blind men, deprived of all 
influence on Opinion and public interest trends. [6] 

Revolutionary Democracy, although illegitimate in its negative and subversive methods, 
is legitimate in its demands for the masses’ political rights, which the leaders of the 
dominant political groups do not even recognize in principle, and in its support for 
social rights to life, liberty, and progress, unrecognized in principle and denied in 
practice by the grim social System that the opposition party seeks to perpetuate. 

Finally, the old royalist Party, which has long resisted the democratic trend of modern 
Society, nevertheless represents a legitimate element that is very important in the life of 
Societies: that of the historic Tradition, the inherited bond between the future and the 
past. This party includes the descendants of the men who gave France its current 
boundaries, and created its independence and nationality. This party, steeped in the 
laudable sentiments of national pride and martial grandeur, has held in trust the 
eminently noble principle of Fidelity. 

Therefore, at the base of each party there are legitimate human and social principles for 
which these parties are really the guardians. It is only because of its worthwhile aspects 
that a party can attract members. The good elements, the justifiable positions, alone 
attract and engage the majority of each opinion because men are men and not demons. 
People go where they see the good. They can be mistaken about the means, but they 
never pursue evil knowingly and for its own sake. 

We mustn’t then attack the deepest beliefs of each party and pit against each other the 
principles and interests enrolled under opposing banners. 

What we must attack are the egoistic leaders and vacuous spokesmen directing and 
exploiting these parties, forcing them to maintain narrow, exclusive, and hostile 
positions in order to dominate them more easily. In summary, each party is the guardian 
of a principle, a great interest, or a legitimate protest. Sincere men of all opinions must 
not pursue the success of their party as an entity, but that of the legitimate principle at 
its base. 

Progressive Democracy, or the Party of Peaceful Reorganization. 
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§ XIV. 
The good people from the old parties rally on the ground of pacific Democracy. 

The present situation and state of mind is characterized above all by the general 
abandonment of the old political battleground and the dissolution of the former parties. 

Putting to one side the growing communist opinion, the quick overview that we have just 
given on contemporary opinion is now almost historic, as the extreme parties have 
rapidly weakened over the last ten years. 

As we have established, the new democratic spirit was at first manifested in the 
political realm. Because it didn’t gain mastery without challenge, its sole concern was 
the struggle against the antiquated pretensions of the ancien Régime. One might 
believe that the political arena was the only place where reforms were required in order 
for all to go well in the world. Great disillusionment was bound to follow such an 
expectation. The July Revolution was a definite victory, but a deceptive one. The political 
victory yields only so much; evil remains embedded in the entrails of Society and is 
steadily devouring it. In the protests and violent struggles that followed, the political 
terrain was still the arena. These struggles are ending. 

Already, sincere, good natured, and generous men are deserting in droves from the 
battlefield of old quarrels; they are withdrawing from these moribund parties in which 
any man of worthwhile sentiments and ideas now suffocates. From the ranks of the 
former centrists as from those of diverse opposition parties, each day men are leaving 
who believe and even announce that the time for sterile discussions is past. They are 
saying that we must discard the old formulas, broach the economic and social issues, 
and work for the nation’s prosperity. We must promote Association and the brotherhood 
of classes by regulating and organizing Work, and the Association of nations by 
organizing the world for Peace. Stability and Progress, Peace, Work, Organization, 
preservation of acquired rights, extension and legitimation of new rights; those are the 
formulas which are already being heard everywhere.[7] 

If the nation’s activity is dying out on the political battlefield, it is reborn on the fertile 
and glorious field of social labor. 

A nation doesn’t move in one day from an old idea to a young idea, from an established 
creed to a new creed. Great revolutions do not occur serially except in a time of 
transition, indifference, skepticism, and even corruption. But Humanity comes out of 
these transitory crises with stronger faith, loftier hopes, and greater charity. 

Therefore, from the debris of the old political parties there arises the generous and wise 
who break loose from the crowd, gradually dispel their mutual hostilities, and bring 
them into a higher sphere in order to reconcile the diverse principles for which they had 
been blindly fighting. 
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It is to these liberated men – animated by good will and noble aims – that we have the 
heart to speak. It is on these alluvial plains, on this well prepared fertile soil, that we 
must sow the seeds of the future. 

These men, weary of the present scene, disapprove of immobilism and the economic 
doctrines guiding the development of modern Democracy. They are looking for a new 
faith. They are still talking only in terms of the general Democratic principles inherited 
from the revolutionary era, yet they see the need to replace mistaken policies with 
organic paths and methods. They have the heart for the task of our epoch; they don’t yet 
have its Science. 

This state of mind is summarized in a formula today echoing from one end of France to 
the other: Society cannot remain as it is; surely there is another way. 

§ XV. 
Program of the progressive Democracy party. – True and false Democracy. 

Here are the perspectives and general theories that symbolize the common beliefs of 
the men who are following these new paths. 

To them, true Democracy is the full recognition of the rights and interests of everyone, 
and their progressive, intelligent, and effective organization. It guarantees and 
consolidates rights already acquired, declares the legitimacy of all unrecognized rights, 
and seeks the acknowledgement of interests that are still aggrieved. True Democracy is 
for them the regulated organization of peace and labor, the development of national 
prosperity, and the progressive realization of order, justice, and liberty; in short, it is the 
liberal and hierarchic organization of families and classes in each Commune, 
the Communes and Provinces in the Nation, and the Association of Nations in 
Humanity. 

False Democracy is the revolutionary spirit; the spirit of jealousy, hate, and war; 
anarchic liberty; violent and covetous equality; exclusive and dominating patriotism; 
and fierce, chaotic, armed, and hostile independence. 

They understand that true Democracy unites, organizes, relates, classifies, associates, 
liberates, and centuples well-being and the physical, moral, and intellectual 
development of all people, of all classes. They seek to combine all strengths in 
harmony. True Democracy is the development of the fraternal spirit in Unity. 

False Democracy divides, subverts, destroys, impoverishes, and covers the earth with 
ruins. It incites classes against each other and people against their governments; it 
increases suffering to inflame the revolutionary mentality; it provokes and maintains 
hatred of all Social superiority; it stirs up systematic defiance, suspicion, and revolt 
against all Governments; and finally, it foments massive uprisings and great 



revolutionary wars as the only road for the salvation of nations and Humanity. False 
Democracy sows anarchy and reaps despotism. 

Progressive and organizational peaceful Democracy, and turbulent and violent 
revolutionary Democracy, are the two extreme cases, the two opposite expressions of 
the modern spirit. One of these versions includes all that is true, pure, noble, powerful, 
and humane in the trends of the century; the other expresses what the modern age 
retains of an earlier violent and barbaric spirit. The first liberates, develops, and 
blossoms in the sunlight of intelligence; the second, which has been only a great 
fleeting passion, a social rage provoked by enormous suffering, persistent evils, and 
profound misery, weakens, pales and diminishes each day, especially in its political 
expressions. 

According to the newer, peaceful version of Democracy, the word does not mean 
“Government of Society by the lower classes.” It means “Government and social 
organization in the interest of all, through hierarchical participation in public office 
holding by eligible citizens, whose numbers increase with the level of social 
development.” The people isn’t a class; it is the totality; and government isn’t blind and 
chaotic action by incompetents; it is intelligent and unitary action by the competent – 
whose numbers must constantly increase through social education and governmental 
action. 

Such are the general principles, the common creed, and the accepted views of this new 
Opinion destined to carry the peaceful and organizational banner of progressive 
Democracy, unless egoism, materialism, and short-sighted governments force it, out of 
desperation, to take up the call of revolution and war. 

If we are asked how many men in France already share this Opinion, we will answer: 
Count the number of those in France who now accept the principles that we have just 
outlined and who would sign on to them. You will see that the number is enormous. 

And if we are asked why this widespread Opinion doesn’t yet have a greater influence on 
events, we will answer: It is because it isn’t yet disciplined, and it doesn’t yet have 
widespread publicity and prominent Spokesmen. It is disseminated and appears in all 
the books, brochures, and writings of the Epoch’s intellectuals, yet it still hasn’t a loud 
enough voice. The old newspapers, which have been surviving on political quarrels, and 
which, like the old politicians, wish to forget nothing and are unable to learn anything, 
don’t support this great intellectual development; on the contrary, they oppose and 
distort it. – To initiate its first daily Newspaper, we now raise our peaceful banner. 

II. – DOCTRINES OF THE JOURNAL PEACFUL DEMOCRACY. 



We have described the state of Society and indicated its needs; we have described the 
state of Opinion and indicated its trends. We must now inform the reader who we are 
and what we propose. 

What we propose the reader already knows from the preceding discussion, because it 
was written under the inspiration of these political and economic principles. We will 
summarize them shortly. 

Who we are, we are going to tell you frankly. 

§ I. 
Who we are. 

We toil in obscurity, inspired by a sincere love for Humanity, seeing all men as brothers, 
the weak and oppressed especially, but even those whom we attack most harshly for 
mistaken ideas or unjust power. 

Most of us, from our earliest days, have had a natural tendency to explore social and 
political questions – those problems relevant to the fate of the suffering, who are, alas! 
all of Humanity. These studies have resulted in deep convictions, full of promise and 
bountiful hope. We have tried to share them with our fellow citizens, our peers, and our 
brothers, and spread these beliefs for the world’s benefit, through the free and wise 
voice of intelligence and progressive, powerful, and authoritative experience. 

We weren’t writers or journalists; we became writers and journalists in order to 
propagate our convictions, giving up our careers without regret for a vocation that we 
believe is useful and holy. 

At first we were regarded as innocent dreamers and utopians. We have continued our 
efforts. Our first successes brought on many types of attack; we haven’t been spared 
from accusations and unjust condemnations. We have kept going. Our convictions 
sustained us; the love of Humanity gave us the strength to persevere. We knew that 
were on the path of truth, reason, and good; we always persisted. Our first principle is 
that man is made for truth and goodness. We were therefore certain of gradually 
obtaining respect and sympathy, and winning to our views the men of good will, good 
nature, and honest minds – who are much more numerous than one would believe. 

We weren’t mistaken. We say this in the sincerity of our faith because we believe it: 
thanks to our devotion that Humanity will one day reward with recognition, our forces 
grew rather rapidly. 

§ II. 
Division of our Work by the increase of our forces. 

General idea of human Destiny. 



In the modern age, the great renewals in human thought and social movements are 
made though books and technical writings where the new idea is advanced in a 
scientific, philosophic, artistic, or religious discourse as appropriate; and through 
newspapers where the general principles are applied to those subjects and the day-to-
day concerns that catch public attention. That is how the writings of philosophers, 
poets, and economists of the last century and the beginning of this one, together with 
newspapers and the speakers’ platform, have worked to bring about today’s successful 
movement in the political order. 

We have followed this natural progression. We have written various works and will 
continue to write them and to stimulate serious works devoted to renewal, according to 
the great principles of the Association of Humanity, Science, Art, and Philosophy; and to 
develop the social reality of Christianity, by which we mean Fraternity and Unity, the 
supreme goals of our doctrines. 

At the same time we have worked to create in the world of public opinion a platform 
without which our efforts would be fruitless and our ideas unknown to the public. We 
have founded an outstanding periodical. 

Designed to popularize the Theory and Techniques of social Science, this periodical is 
basically a Review, explaining to educated men in mostly Scientific terms the ideas of 
the great Genius whose enlightened discoveries are the basis of all our efforts, Charles 
Fourier. 

We have a general scientific conception of the Destiny of Humanity. We believe that 
Humanity, impelled by the breath of God, is called to create an Association growing ever 
stronger, of individuals, families, classes, nations, and humankind, which form its 
elements. 

We believe that this great Association of the human family will reach a perfect UNITY, 

by which we mean a Social Status where Order will occur naturally and freely from the 
spontaneous agreement of all the human elements. 

This theoretical view presents a general conception of universal Life, which applies to 
the past, the present, and the future of Societies. Thus, it includes perspectives on 
History, on contemporary Politics,[8] and on the ultimate Organization of Societies. 

Our periodical, by its basic objective and its character as a weekly Review, treats all 
three of these subjects, and most especially the last. 

The growth of our movement has led to a simplification of our work, by dividing duties 
and separating the subjects. The Phalange, by becoming a nearly daily newspaper, must 
naturally be concerned with current, practical, and Socio-economic issues, and leave 
to books and special brochures theoretical developments related to those ultimate 
social institutions that we may regard as the most perfect, but are a far cry from current 
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institutions. Besides, only current issues can attract public attention in a frequently 
appearing newspaper, which presents the best opportunity for instruction and initiation 
of new ideas. 

This progress has impressed a movement favorable to our ideas and opinions. 
The Phalange has become more and more accessible to intellectuals who don’t know or 
don’t share our ultimate doctrines. The public regards it less and less as a newspaper 
written by utopians and designed for initiates. People who are the most biased against 
us have started to appreciate it and to approve of its Politics and Socio-Economics. 
These are simply practical applications of our general principles of Association, 
Organization, and Sociability, to solve current problems. Consequently, those who 
appreciate these solutions recognize little by little the merit of our principles and begin 
to look sympathetically at the whole range of applications. 

§ III. 
The neutral and independent ground to which we summon all progressive thinkers. 

We have then, independently of our other work, developed the old Phalange into a 
ground on which all the good intellectuals, the moderately progressive thinkers, and the 
sincere men of different political factions, philosophies, or religious persuasions, can 
give us their nod, while maintaining their reservations about Theories about which they 
know nothing, or which they support to only a limited extent. 

The more we bring everyone onto this ground, which will be the basis of Peaceful 
Democracy, the more quickly and surely will we further the great causes of human 
Sociability and ASSOCIATION, which is our ultimate goal. 

Our task, as apostles of an idea that we believe leads to Humanity’s prosperity, health, 
peace, future Happiness, and liberty, is to broaden this ground as much as possible to 
provide easy access to those of all persuasions and especially to those still critical of 
our dreams for the future. 

Now what we hear everywhere is that the public isn’t shocked or frightened by our ideas 
or principles, since when we apply them to current issues using ordinary language, they 
are deemed beneficial and sane. What frightens and puts people off are technical 
terms, those formulas that are regarded as our scientific argot. 

Therefore, in the daily paper that we hope will reach many, and to move those now stuck 
in narrow partisan thinking about our broad ideas of Organization, universal Peace, and 
Association, we must strip away these technical terms and formulas, which have their 
place in specialized works, in scientific articles in the Revue,[9] and even, within limits, in 
Miscellaneous articles in a daily paper under the rubric of a philosophic, literary, or 
social Study. 
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For that reason, in introducing the Phalange as a daily paper, thanks to the resources we 
have gained and the dedicated cooperation of many partisans who share our political 
and social views, we have selected a title that would seem less rarified and be more 
understandable by the public. 

§ IV. 
Reasons for changing the title of the Phalange 

This change had its price. Under the name Phalange we had attained sincere respect 
and esteem among even those who didn’t share all the journal’s doctrines. We had the 
pleasure of seeing each year bring greater recognition, testimonials from outsiders, and 
disinterested praise – for its spirit of truth, justice, and absolute impartiality; for the 
wisdom and generosity of its politics; and for the relevance of its social research. 

But the name, drawn from our own technical terminology, confused many people. Many 
still believed that one must be an initiate in Phalansterian studies and doctrines in order 
to read and understand a journal called the Phalange, and that reading this journal was 
the equivalent of endorsing Theories that were being described in ridiculous and false 
terms by ignorant and malevolent journalists. 

The name Phalange was particularly suitable for a journal that was primarily concerned 
with the institutions and organic laws of the societary system. It could be appropriately 
used again by a Review devoted to the specific study of these ultimate questions, but it 
wasn’t as suitable for what the Phalange had evolved into. By appearing three times a 
week, it was now focused on developing its principles in terms of current problems. 

It mattered to the success of our principles and to enlarging the circle of readers for our 
daily paper, which must have the widest possible radius and bring everyone the 
message of Peace, Association, Humanity, and the Future, that the publication not 
appear to anyone, even mistakenly by a narrow interpretation of its title, as the paper of 
a social sect, of a tiny Church enclosed in its formulas, jargon, and private rituals. 

For this reason we have had to choose, for a journal that we intend for everyone, a title 
taken from the language of everyone, in our century’s common idiom. We wished this 
title change to serve as a formal advertisement to the public that our newspaper is 
situated on a terrain accessible to those of good will and intelligence, without the need 
for any doctrinal preparation. All men of order and progress, friends of liberty and justice 
for all, will be able to join us. 

Once the change was decided upon, we didn’t hesitate for long over the choice of the 
new title. 

§ V. 
Reasons for choosing the title Peaceful Democracy. 



Inspired by the most incontestable principles of Christianity and philosophy, the human 
spirit has now started its advance, in the name of the rights of all, to accomplish 
progressively the emancipation of the weak, the suffering, and the oppressed, and the 
Peace and Association of peoples, in order to finally establish the reign of God and his 
justice, proclaimed eighteen hundred years ago by Christ. 

This great movement of the modern spirit, which every day becomes more self-
conscious, can be characterized by the word Democracy. 

In its universality and the peaceful, generous, and organizational meaning that it has 
brought, especially in recent times, to the national debate, where it is embraced by all 
shades of opinion and in the writings of highly respected wise and progressive 
journalists, this word is destined to become the watchword of our epoch, the banner of 
the great movement regenerating modern societies. As we believe that our principles 
are destined to lead this movement, it is therefore we who must carry its banner. 

The word Democracy is the most profound, universal, and powerful word in current 
discourse, the only one that has a promising future in serious discussion. How mistaken 
it is to conceal its power because of its continued use by the revolutionary parties, in 
order to be respected by the most extreme conservative party speakers and journals. 
This observation is decisive. 

The word has been and is still being interpreted by the parties in very different ways that 
are often mistaken and dangerous. The political and social enigma is presented to all in 
the same terms, but all do not know how to resolve the enigma. Thus, there appear false 
solutions with fatal consequences. 

The more powerful the word in the minds of the masses the more it is destined to 
become, and the more supremely important it is for society that the masses not be led 
into its disastrous interpretations. 

The revolutionary parties today use the word Democracy as a banner of revolution and 
war, a big stick, some against the government and political order and others against 
property and the foundation of social order. 

We must take this weapon from their hands; we must spirit away this banner. The stick 
and the banner of war must be converted into a tool and flag of peace, organization, and 
work. 

However, the attack we must make against revolutionary democracy is a purely 
intellectual one. God forbid that we would ever launch against any doctrines blind 
repression or the material weapons of Power. We must win the war of ideas. The people 
must judge freely between the contenders. We must demonstrate and persuade that 
those who are now agitating for a victory devoid of political rights are tricking and 
exploiting the masses, and that the true democrats are the people’s true friends who 



don’t incite them to revolt and war but teach them their social rights, demand their 
recognition, and pursue them peacefully through organization. 

We alone today are in a position to offer this perspective and conviction to the people, 
because to do that, one must have an idea and sense of the people’s rights and future 
that is superior to that of these false friends and their political opponents. 

In sum, it is because we feel ourselves strong that we will vigorously seize the 
word Democracy, and strip it away from those who abuse it. 

It is a bold move, and it is also a smart move, because the peaceful and organizational 
interpretation that we will give loudly and clearly every day to a word that inspires all the 
warm and generous hearts, rallies all those who truly love the people, and excites the 
masses will be a great service to society. The whole society will grant us recognition for 
this. The advocates of freedom and emancipation, youth eager for progress, and 
sincerely democratic spirits who don’t confound Democracy with hatred will follow our 
banner. As for the Standpat-conservatives, we will force them to recognize this word as 
it serves the general aim of social Stability or Order, which they are unable to do.[10] 

Finally, in order to finish with our title, let us add that all the people can participate 
hierarchically in governing society once it has universalized well-being, developed all 
capacities, and associated all interests. The word, Democracy, even in its direct 
etymological sense meaning government of all by all, characterizes the Social State that 
is the most advanced that humanity can attain, and encompasses our broadest ideas. 
The most important function of Humanity when it attains its complete development in 
future Harmony will certainly be self-government. 

The word suggests the issue of our time, the emancipation of the working classes, at the 
same time that it encompasses the broadest progress for the Future. We couldn’t have 
found a stronger and more appropriate title for these times. 

In order to complete the general exposition of the political and economic doctrines 
of Peaceful Democracy, we need only summarize the principles that have inspired this 
work. 

We will do this using as an outline the slogans inscribed on our journal’s banner. 

FRATERNITY AND UNITY. 

Vos omnes fratres estis, 
Ut omnes unum sint 

We have inscribed these two words in the highest rank, these two revelations of Christ, 
fraternity and unity, which are the alpha and omega of social Science, the base and 
summit of every great humane policy. 
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“You are all brothers, children of the same God, members of the same family.” “You 
must become one single body, one single soul, one single mind, and be one with God.” 
Every law, religion, and revelation of social policy and human Destiny is summarized in 
these words. 

We have taken these words from the Gospel, because it is the Gospel that has revealed 
to the world the enlightenment and supreme Truths that it contains, and because we 
wanted to demonstrate an act of faith in these social and religious Truths that are the 
base and summit of Christianity itself. 

Christianity is the great Religion of Humanity. Christianity can develop further, and it will 
certainly always continue to evolve. To believe that there will some day be a Religion for 
Humanity other than the one that has revealed its existence and its Unity in itself and in 
God is an illusion. The individual and collective Union among men, and their individual 
and collective Union with God: there will never be for mankind a more sublime principle, 
or a different one. Furthermore, this principle is Christian. Thus, from the scientific 
perspective of pure human reason we know that Christianity, which arose from the 
Creation, will become, with infinite developments compatible with its principle, the last 
Religion, and the sole universal Religion of Humanity. 

Lately, people have tried to create new Religions. They believed Christianity finished, 
dead, and buried, and wanted to replace it so that society would not remain without 
Religion. The idea was well-intentioned, but it was wrong. 

Christianity isn’t dead, far from it. The spirit of Christianity has never been more alive, 
widespread, and generally characteristic of intellectuals. 

The modern political and social mentality at its best is nothing but the pure spirit of 
Christ. Voltaire himself, when he was denouncing the evil genius of War and Massacres 
with such holy and relentless anger; riddling all types of oppressors, usurpers, and 
bullies with penetrating sarcasm; and demanding rights for Humanity with all his moral 
strength – what was he but one of the most powerful apostles of Christ, imbued and 
overcome by the very spirit of Christ that he mocked? 

One has seen the old oak stripped of its rusty leaves in winter; one has seen the dried 
branches fall; and one has thought that the venerable oak was wounded at the heart 
and was dying. But the yellowed leaves fall making way for the new leaves. Each season 
has its flowers and its fruits. The temporary and worn outgrowths fade and die; the base 
is eternal. Christianity, which has broken the chains of slaves, and given women and 
children the first step towards liberty, has as yet completed only a first draft of its task. 

RELIGIOUS UNITY; – FREE INQUIRY. 

Religious Unity encompasses all other Unities. We believe that humanity is destined to 
attain all the Unities: political, social, industrial, scientific, etc. But it is clear that it will 



not be able to achieve religious Unity, which synthesizes all the other Unities, except 
insofar as those are developed and actualized. 

If there is a realm that is in essence free, it is surely that of conscience. It is therefore 
through freedom of conscience and free inquiry that humanity must attain religious 
Unity. 

Unenlightened blind faith, which rests only on passive obedience of the mind, isn’t a 
religious faith; it is a coarse and brutal fetishism. Religious Truth can’t contradict other 
Truths or Reason, which is God’s Word implanted in mankind, the light enlightening 
every man present in the world. It is therefore by free inquiry, and philosophical and 
religious studies which aim to reconcile Religion with Science, that religious Unity will 
be attained. 

Furthermore, where Unity matters the most and where it reaches its zenith is in the 
concept of Love for humanity and Adoration of God. It is there also that among all the 
truly religious men of our times Unity is actualized. Interpretation, dogmas, and the 
particularities of belief remain in the sphere of liberty and variety whether one observes 
all religions as a totality or looks at each of them individually. That is certainly true, since 
Catholicism, the most rigid religious communion there has ever been, leaves thousands 
of matters to the diverse free opinions of the faithful. 

However, the Truth is one, and man is made for the Truth; he will arrive through research 
and inquiry at a religious Unity more and more complete and universal. Protestantism, 
guardian of the sacred principle of liberty; Catholicism, guardian of the sacrosanct 
principle of hierarchy and Unity; and Philosophy, which operates on the terrain of pure 
reason, are, according to our deepest conviction, destined to agree and unite one day. 

PEACEFUL DEMOCRACY will devote some space to articles on these lofty questions. In 
the political sphere, it will resolutely uphold the principle of absolute liberty of 
conscience and the protection of all creeds. The current Government may be 
embarked, in this arena as in many others, on an illiberal and retrograde path, but 
fortunately, public opinion and the legislature are better disposed. This liberty has been 
established; we wish it to be widely and equitably guaranteed for all, and not in the 
manner of false liberals who seek it in order to have the right to believe in nothing. These 
overly permissive false liberals – in the same breath – think civil authorities should 
require priests to enact rituals that conflict with their ecclesiastical principles, thus 
putting the Sacred at the same level as public policy. 

In the sphere of conscience, all must support liberty of conscience, and never the use 
of force, even if it were legitimate force. 

SOCIAL UNITY; – THE RIGHT TO WORK. 



Social unity will not be freely consented to and sustained by any population unless the 
social system meets the needs of all classes. The propertied classes sense the need to 
preserve order because they have everything to lose with disorder, and Society protects 
their right. Let us also do for the Right to Work, which is the only Property of the masses, 
what one does for the Right to Property of the elite; let us recognize it, guarantee it, 
protect it, and organize it. Only under this condition will there be a foundation laid for 
the National Unity of classes. 

As for external social Unity, it must be managed through a policy of Association that 
sees States and Peoples as living personalities, each having its place in the sun and its 
right to free existence in the society of nations. In the eyes of this Policy, war is only a 
remnant of Barbarism, a deplorable inheritance. The increase and regularity of 
scientific, industrial and commercial relations among peoples; the speed and 
expansion in communication; and the progress of human rights and religious sensibility 
will insure that war will not remain much longer a feature of a civilized, learned, 
industrialized, and Christian Europe. 

People are beginning to understand that they gain nothing from wars that spill blood all 
over the world, their COMMON FATHERLAND. The representative system is pacifist by 
nature; those who pay the price of war think twice before authorizing it. 

Developments in industrial and commercial relations cannot entwine nations’ interests, 
as is happening rapidly today, without putting an ever stronger damper on war. In 
addition, Governments today appear increasingly peace loving. In the last 25 years we 
have seen hundreds of problems, which in former times would have led to European 
conflagrations, resolved by general Conferences and by diplomatic Meetings and 
Conventions. 

War will not be finally eliminated until the day when the Great Powers, building on the 
current diplomatic practice of Conferences and Congresses, institutionalize the 
European Concert process by making the Congress of Powers a permanent Institution, 
charged with establishing international law, regulating all interstate relations, managing 
the association of major international or intercontinental interests, and establishing 
procedures for all those cases which in earlier times would have provoked wars. 

This sovereign institution will be the creation of the nineteenth century. It already exists 
de facto; now it must only be legalized. It accords with both the interests and ideas of 
our time. 

France has the greatest interest in putting itself in the forefront of this movement, and 
taking the initiative in the task of organizing world Peace. This goal is the true European 
mission of France, that is, its foreign Policy. Its role as a social liberator has been 
determined by its glorious antecedents and its noble character. France should lead the 
movement for the emancipation of peoples and the Destiny of Humanity. France 



must make and organize Peace in Europe, and not simply submit to it. Her momentary 
humiliation and weakness have no other cause than the momentary abandonment of 
this powerful and noble Policy. 

PEACEFUL DEMOCRACY will represent this valiant and glorious Policy of peace, justice, 
and humanity, which is highly regarded in France and in all those nations where the new 
spirit is developing. We hope that it will quickly replace those stupid and blundering 
newspapers that constantly pick a quarrel with all of Europe. Their Chauvinism is as 
destructive to the foreign interests of our Nation as the passive and shameful Policy that 
currently demeans and humiliates France. These harmful publications serve only to 
create or sustain our neighbors’ feelings of hostility and hate against us, deriving from 
events of the last century that are no longer relevant, and which are the greatest 
reasons for our current weakness. France, with the power to do so much good for 
Europe, has her hands tied because of evil. If she proceeds along the peaceful and 
generous path of her true humanitarian Destiny she will be great and glorious among all 
nations. If she lets herself be led by backward thoughts and visions of conquest, or if 
she stagnates further into shameful inaction, she will very soon experience the fatal 
descent into decadence. 

PEACEFUL DEMOCRACY, 
JOURNAL OF GOVERNMENTS’ AND PEOPLES’ INTERESTS. 

We decidedly don’t share the systematic prejudices expressed against Governments. 
We certainly don’t define governments as do the Economists and Restoration-era 
Publicists: “The ulcers that we must set upon to reduce as much as possible.” We don’t 
believe that Governments are necessarily and a priori enemies of Peoples. 

Governments make mistakes. If some elements of Society hold absurd and unjust 
prejudices against them, they have done much to nourish these dismal prejudices. They 
often err or take the wrong tack. We must monitor them and criticize them severely 
when they go astray. The evaluation that we have made above of the men who now have 
power in France clearly shows that we have no intention of shirking this duty. 

However, we believe that the interests of Peoples and Governments are basically 
identical. Only misperception divides them. Let us take as an example the Monarch who 
arouses the most violent prejudices among us, the Czar of Russia. God forbid that we 
would approve of the policies of the Russian Autocrat! God forbid that we would advise 
France to conclude a close Alliance with Russia! But does anyone believe that in the 
entire Moscovy Empire there is any man who loves Russia more than the Czar does? 
Does anyone believe that there is a single person who feels more strongly 
representative of the Russian Mind, the Russian Nationality, and the Slavic Personality? 
Who is more devoted to the glory, the power, and the prosperity of this great People and 
to its destiny as he conceives it? We don’t think so. 



Is there in all of Germany a man who more completely incarnates the desire for German 
unity than the King of Prussia? We wouldn’t think twice about it. Does anyone believe 
that Prince Metternich doesn’t act, as he perceives it, to promote the true interests and 
prosperity of the people he has governed for such a long time? Finally, what man of good 
faith, no matter how hostile he might be, would dare to imagine that if Louis-Philippe 
had in his hand a foolproof method to ensure the happiness of the French people, he 
would do anything other than open his hand and shower on the country universal 
wealth, the greatest liberty, and the most perfect order? What man would dare to 
imagine that Louis-Philippe would keep his hand closed? Louis-Philippe is merely King 
today, and these days the job of King is often difficult; he knows something about that. 
Well! under the hypothesis that we are posing, Louis-Philippe would be not only the King 
of the French, he would be their Idol and God. What more solid basis is there for 
establishing a new dynasty than the people’s adoration? 

Generally, the Monarch is the man who is the most interested in the prosperity, glory, 
grandeur, and happiness of his kingdom. Does he therefore always know how to 
promote happiness? Unfortunately, no. But that is all the more reason 
to enlighten and encourage governments to progress rather than overthrowing them. 

As for us, our position is not at all destructive of Governments and Kings. We are friends 
of the People first, and friends of governments second. That doesn’t mean we must 
admire all that Governments do, or for that matter all that the People might do. 

The Constitutional form, with a hereditary Monarch and an elective Legislature seems 
to us more advanced, stable, and perfect than all other forms of Government; including 
the republican model. But we don’t insist, as does one political School, that it is 
impossible to have a truce or peace in Europe unless other Nations adopt our form of 
Government. We leave to other Nations the task of giving themselves institutions that 
suit them. Their independence and dignity are at stake in this matter, and Nations don’t 
generally look kindly upon their neighbors meddling in their internal affairs. 

We therefore believe that we must live in peace with Monarchies and Republics, insofar 
as both treat us fairly and avoid seeking quarrels with us. Absolute Monarchies fear us 
more than we fear them. We must ourselves curb our militant and aggressive 
tendencies (that, of course, wasn’t meant for the current Minister), and if we wish to 
have our liberty and dignity respected, we must learn to have a little more respect for 
the liberty and dignity of others. 

We have conquered Europe and Europe has conquered us; but we have been alone 
against all. The balance of military glory is still tilted in our favor. Let’s keep it at that, and 
not seek to restore the Empire. We no longer have an Emperor, his motives, or his 
excuses. Let us now try to triumph in Europe’s great intellectual, industrial and artistic 



campaigns. We should remain the leader of Europe, but on the constructive path of 
happiness, association, and liberty for the world. 

It is because these are our beliefs and principles that we have subtitled Peaceful 
Democracy journal of Governments’ and Peoples’ interests. 

PEACEFUL DEMOCRACY IS MONARCHICAL 

Too much emphasis is put on governmental Reforms. That has been proven. We have 
had the experiments. The July Revolution put the liberal, constitutional party at the helm 
of the constitutional government. Did we get all that we expected? Far from it. 

We have the most perfect form of government that yet exists. We stand by it, and we are 
right, but it is more because of its theoretical value than for its actual practical benefits. 
It is above all because we are weary, and rightfully so, of Reforms, Revolutions, and 
great political ventures, and we have learned to appraise their true worth. 

We are, overall, among the great nations the one in which there is by far the greatest 
degree of liberty and equality. But that still applies more to our manners and spirit than 
to our political institutions. 

Prussia, less free than France in several important aspects, is better governed by an 
absolute King than we are by our Ministers and Legislature. There is no nation that is 
making faster progress than Russia, pulled out of deepest barbarism in less than a 
hundred years by its Autocratic rulers. England, Europe’s venerable classical model of 
constitutionalism and political liberty, is the nation in which the masses’ situation is the 
sorriest. Finally, we would certainly not change our political and social status for that of 
the Republics of North and South America, whose inhabitants are impoverished, 
despite having the most fertile lands. 

In view of these facts and our own experiences, it is inadvisable for intelligent men to 
give undue weight to political institutions. 

Let us preserve what we have won; we mustn’t allow a retrenchment of those liberties 
for which we have dearly paid. We should progressively extend them, to improve the 
way our institutions work, to facilitate effective national administration, and to bring 
about gradually the social and economic emancipation of all those who still suffer and 
groan in the shadow of our political trophies. But let us be very wary of reviving 
revolutions and wars in order to chase after deceptive institutions and adopt some 
republican system. 

It is a huge prejudice to believe that constitutional monarchy is incompatible with the 
democratic principle. 

A constitutional government always follows the trend of public opinion and the truly 
powerful in a country. England is aristocratic in reality. Its monarchical government is 



merely the unitary instrument of its aristocracy. Let the ideas, manners and democratic 
institutions of France develop more and more, and our constitutional Monarchy will be 
more and more the instrument of French democratic thought. 

Let us therefore generate ideas and create a massive public opinion. Then our 
constitutional mechanism, moved by a great national impulse, will soon grind the good 
grain that the nation entrusts to it. 

If France had been republican in principles, manners, and traditions; if it had 
constituted a Republic in 1830; and if the republican form were now the operational and 
governmental mode of France, we would be saying: “Let us preserve our republican 
Government, and let it serve us to govern France well.” That is exactly what we are 
saying about the constitutional form that France now has. 

Besides, not only is the Monarchy not in itself inconsistent with the democratic 
element. We need to remember that historically it has been under the protection of 
Monarchy that French democracy has increased. It was the alliance of the Commons 
and the Royalty against Feudalism that was the major cause of the gradual weakening 
and consequent final overthrow of the feudal system. 

As we have seen, the new Feudalism is now weighing heavily on Royalty as well as on 
the Bourgeoisie and the People. 

This has created a new alliance, and this time at least, victory will not be bloody and will 
result in the triumph of the oppressed. 

POLITICAL UNITY; – ELECTION 

The unity of the people and its government is a lofty goal that politics must attain. 

Insofar as interests are at war in Society, opinions and classes won’t be able to reach 
agreement. It isn’t the electoral system or universal suffrage that can bring accord and 
harmony out of the chaos. 

Social Unity and the Association of different classes is therefore the condition sine qua 
non of political Unity. 

On the question of political rights to electoral participation in National government 
there are two Schools diametrically opposed and equally mistaken. 

The materialist School is led by M. Guizot and M. Thiers. The men of this school do not 
recognize a priori political rights. They don’t recognize any rights other than those the 
law grants. Rights for them are made in the Legislature. There is for them the pays 
legal and the rest are political non-entities. [5] 

The other School consists of the political ideologues. Starting from the position that the 
rights of citizens are a priori equal, whatever be their status, wealth, or capacity, the 
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men of this School want to involve everyone, immediately and equally, in governing 
Society. 

One denies rights and acknowledges only positive law; the other does not take 
situations, appropriate means, or actuality into account, and accepts no transition or 
limits in the exercise of rights. 

We say that the two Schools are equally mistaken. This is why: 

A man dies and leaves two young children. The children are the heirs, and property 
rights are vested upon the father’s death. The recognition of their right is not denied, 
but the enjoyment, the exercise, of their right is denied until they reach the age when 
they are able to use it wisely. They are given a guardian. 

This is the way that we must reason regarding the political rights of the masses. Every 
member of our nation is endowed at birth with universal rights, but one must allow 
citizens to exercise rights to govern Society only so far and as much as they attain 
sufficient competence and capacity to handle safely rights so important and 
formidable. 

This doctrine doesn’t disinherit the masses of their rights, as the political materialists 
do; it simply postpones their exercise. But, at the same time that it justifies this 
postponement and guardianship, it charges the guardians with an enormous 
responsibility. It places upon them the solemn duty of wise management of the minors’ 
interests, and furthermore, it obliges them to make all efforts to hasten the 
development of the minors’ capacity, and their accession to competence and the 
enjoyment of their rights. 

Now, if the guardians administer with egoism, if their management is dishonest, if they 
so much as compromise through culpable recklessness, making a mockery of the rights 
and interests of the minors; if the minors, at the end of their tether, revolt against their 
guardians, throw them out, or break off with them, the guardians have only themselves 
to blame for the catastrophe. Revolution is always a great misfortune, but it is one that 
is provoked, justified, and merited. The Guardians of the people must be careful. 

Because of these principles, we will not be found among the partisans of immediate, 
direct, universal Suffrage, but we are well-disposed to support arrangements that would 
introduce more intelligence and talent, and at the same time, more liberty, truth, and 
order, into our very defective electoral System. 

Conclusion 

We have concluded the exposition of Peaceful Democracy’s general principles, 
especially its perspectives on Politics and social Economics. 



The other slogans that one reads on our masthead, those indicating our goals and 
objectives such as: Social progress without revolution; Universal wealth; Attainment of 
order, justice, and liberty; and those that specify our methods: Industrial organization; 
Voluntary association of capital, labor, and talent; don’t require any new exposition at 
the end of this Manifesto. The principles that they express have been explained as much 
as is appropriate in an article of this nature. 

The reader now knows enough about us and our doctrines to decide how far he is in 
agreement with them. Our Cause is the Cause of God and Humanity; our Banner is that 
of Justice, Peace on earth, and the Association of Nations. Let the minds and hearts set 
on fire by this holy Cause join with us under the Banner of liberation! 
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